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Hong Kong University Press is honoured that Xu Bing, whose
art explores the complex themes of language across cultures, has
written the Presss name In his Square Word Calligraphy: This
signals our commitment 1o cross-cultural thinking and the distine tive
nature of our English-language books published in China,

“At first glance, Square Word Calligraphy appears to be nothing
more unusual than Chinese characters, but in fact it is a new way
of rendering English words in the format of a square so they
resernble Chinese characters. Chinese viewers expect 1o be able 1o
read Square Word Calligraphy but cannot. Western viewers, however
are surprised to find they can read 1t, Delight erupts when meaning
is unexpectedly revealed,”

— Britta Erickson, The Art of Xu Bing
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Introduction: The Dignity of Nations

John Fitzgerald'

A dwarf is as much a man as a giant; asmall republic is no less a sovereign
state than the most powerful Kingdom

— Emmerich de Vattel, The Law of Nations (1 758)*

Mational states are not equal in any substantive sense, nor are they aulonomons
except in principle. In relating to one another, however, nations do insist on
being treated as equals irrespective of the actual situation that prevails ameong
them. Emmerich de Vattel captured this distinction nicely in his Law of Nations
(1758). "Mature has established a perfect equality of rights between
independent nat ions,” he observed. As freedom and sovereignty are enjoyed
equally by all nations, no nation had a right to claim pre-eminence or
precedence over another. In practice, a small state may pay deference to a
"powerful and extensive state” within a code of manners that preserved the
dignity of both by bridging the gap between the laudable principle of equality
and the actual world of presidents and princes. Even then, however, a small
state could concede the unequal power of a mighty state on condition that
“ceremonial deferences ... do not, in fact, destroy their equality, and only
show a superiority of order, a first place among equals.” For Vattel, national
equality and national dignity were to be preserved in everyday practice
through codes of conduct that were elaborated in ceremonies and standard
forms of address which to this day make up the routine curriculum of Forelgn
Affairs and State Dﬂpartmanl training programs the world over. For the
mighty it is a code of humility, for the weak, a code of honor. Taken together,
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it 15 a common code founded on the modern notion that natlonal subjects
are equally sovereign,

In this age of national hubris, powerful states still pay deference 1o the
formal equality of nations in their formal diplomatic repertoire. President
George W. Bush has declared that the national soverelgnty of states no longer
presents a formidable obstacle to the extension of US military power abroad.
Still, the US does not propose to humiliate states unnecessarily along the way.
In relations with China, for example, White House Press Secretary Ari
Fleischer told the press team accompanying the President to Beijing, in
February 2002, that Washington would no longer take to the pulpit and
preach about American moral leadership, “The reason ['m not going down
that road is because it's consistent with the President’s approach to also have
a humbie foreign policy,” Fleischer told reporters from the alsle of Air Force
One, "And it's an interesting balance that the United States observes, as the
United States speaks of what makes our society strong and how our
government relates to its people, In a way that is cooperative, in a way that
is productive in dealing with other nations and other people, in a humble
fashion."* There is no record of whether China'’s Presiclent at the time, [iang
Zemin, read the President s respectful silence as a mark of deference to an
equal partner, Nevertheless, any show of humility on the part of a great state
pays tribute to an underlying principle of modern nationalism which underpins
the international state system. This is the principle that sovereign states are
formally equal.

On the whale, it is true, nations are better known for the competition
and variation among them, for their relative wealth and power, than for their
equal sovereignty. The power of nations is tested daily in politics, trade, and
international refations, and widely acknowledged in the framing ol institutions,
in the formation of identities, and in shaping categories of knowledge,” The
same holds true for the study of nations. The relative wealth of natlons has
attracted scrutiny from the lounding of economics more than twa hundred
years ago to recent research into markets, cultures, and national traits in the
literature on national development.” Market economists are typically interested
in national states as sites for the provision "of law and order, of property rights,
and the sanctity of contracts.”” In economic history, nations tend to feature
as elusters of cultural traits or value systems which influence long-term patterns
of market behavior and economic competitiveness, David Landes, for example,
has argued that the fate of industrial revolutions from one nation to the next
is everywhere reliant on specific cultural traits including thrift, persistence,
trust, honesty, and a strong work ethic, and that economic development will
continue to elude nations that fail to internalize these kinds of values,®
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Another way of thinking about equality and competition among nations
is to imagine them as sites of status negotiation rather than merely sites for
the accumulation of wealth and power — or rather to reconsider wealth and
power as status indicators, [f we concede that individuals and nations value
honor and prestige, and acknowledge that people and natlons happen to be
the kinds of things to which honor and prestige attach, then we can imagine
people and natlons organizing their affairs to maximize thelr prestige in any
number of ways, From this perspective, even international markets might be
considered arenas for negotiating prestige, driven in some measure by vanity
and generally functioning to facilitate status negotiation. Nations might then
be approached on one level as bounded communities of peaple who act o
maximize their prestige through myriad individual choices. On another,
natlons can be seen as active particlpants in international prestige markets
themselves. In the market for national prestige, nations matter not simply
because they are bundles of cultural traits, nor because they act as market
regulators, but because they are one of the major sites for the accumulation
and display of prestige in the modern world.

Like the citizens who people them, however, nations are in principle
autonomous, soverelgn, and formally equal. Again like citizens, some nations
are wealthy, some powerful, some both, some neither. Nations compete with
one another in the space that emerges between an ideal of formal sovereign
equality and the fact of actual status inequality. Nations try to assert their
comparative or competitive advantage across a variety of institutional
netwarks, including military, economic, cultural, historical, and sporting
netwaorks.” In so far as natlon-states are formally soverelgn and equal, however,
they possess one status-indicator that cannot be traded on the market. This
is their national dignity.

Dignity can be described as a fundamental endowment of a sovereign
and equal subject, Whether this subject is defined as an individual person, an
autonomous nation, or any category of people which can lay claim to
autonomy, freedom, and formal equality, that subject can plausibly lay claim
to dignity as well. And within a given category (humans, nations, races, or
religious faiths) dignity is reckoned to be held in equal measure by each and
every member. National dignity s earned on the attainment and recognition
of statehood and maintained for as long as states remain organized as sovereign
and equal. National dignity is therefore the baseline of prestige in a competitive
and substantially unequal international order. Often as not, it is a haven of
last resort.

Feferences to national dignity usually surface when states have little 1o
fall back on but their dignity — more commonly, when particular national
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regimes are placed at risk. The Democratic People's Republic of Korea
(DPREK) is a case in point. Since the mid-1990s, the North Korean state has
been placed under a form of martial rule (so-called “army-based policy”) 1o
forestall social discontent arising from food shortages and economic hardship.
The Stalinist state calls on its people to defend this style of government on
the home front by upholding “the dignity and might of the DPRK under
the great banner of army-based policy.”"” International challenges meet with
asimilar reaction. In January 2003, anticipating a hostile international reaction
to its withdrawal from the 1968 Nuclear Non-Proliferation Treaty, the DPRK
government staged massive rallies in defense of "national sovereignty and
dignity.” Around one million people gathered in a Pyongyang city square to
denounce the US and shout their defiance. The official news-agency
accompanied the demonstration with a warning that “if any forces attempt
to encroach upon the sovereignty and dignity of the DPREK, it will mercilesly
wipe out the aggressors and mete out stern punishment to them.”" Fragile
regimes resort to a language of national dignity when they have little else to
recommend them,

I the twenty-first century, however, the claim to national “sovereignty
and dignity” s placed at risk not just by challenges from other states, or from
domestic discontent, but by alternative claims on sovereign subjectivity —
the competing claims of individuals, for example, or of religious faiths, or
humankind as a whole. Categories of sovereign equality now compete among
themselves, “In the 21st century,” UN Secretary General Kofi Annan affirmed
in his Nobel Speech of December 2001, [ believe the mission of the United
Mations will be defined by a new, more profound, awareness of the sanctity
and dignity of every human life, regardless of race or religion ... The
sovereignty of states must no longer be used as a shield lor gross violations of
human rights.”'* If the UN Secretary General has his way, the twenty-first
century will be remembered as one in which human dignity takes priority
over the dignity of nations. Vattel's dwarf may yet stand taller than any nation,

Equality and Dignity: An East Asian Problem?

Much has been written about the dignity of Korea, Taiwan, Japan, and China
in recent years, not least by people in these countries themselves. North
Korean President Kim Jong ll, we noted, regularly appeals to national dignity
as a sentimental foundation for his personal grip on national sovereignty.
Mational dignity is not merely a resort of endangered regimes, In Japan,
Shintaro [shihara and Akio Morita launched a tsunami of swollen national
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pride and anti-US resentment in the late 1980s with thelr first book, The Japan
That Can Say No. The two well-positioned authors — one a senior corporate
executive and the other a member of parliament — enomerated the indignities
the country had suffered since the ratification of the Japan-US Security Treaty,
they listed Japan's achievements In the meantime, and they pressed their
compatriots to resist US bullying and recover Japan's sovereign equality. " A
Japan that can say no to US orders,” they proclaimed, “is a Japan that has
recovered its full sovereignty, just like any other nation.”" For all its bravado,
the elaim sought no more than the recognition of Japan’s formal equality with
the US as an autonomous and sovereign state. Dignity is a basic attribute of
the fully soverelgn state,

Their call inspired imitators abroad. Some years later, half a dozen titles
appeared in China bearing variants of the title " China Can Say No.""* In this
case, the target of Chinese national resentment Included Japan as well as the
US. The author of the original book Shintaro [shihara (by this time Governor
of Tokyao) hit back at China. In a speech critical of “third-country people”
(sangokufin), he obliquely attacked China and the Chinese in a language that
again aroused anger on the continent.” On the Chinese side, there fallowed
another in a sequence of events that refocused public anger and official
indignation against a foreign power, this time the US following a collision
between a Chinese jet fighter and a US spy plane off Hainan Island in April,
2001. The connections among these events would be remote but for one
element in common — national dignity was held to be at issue,

In view of these recurrent references to national dignity in contemporary
East Asia, it Is tempting to conclude that there Is something culturally specific
about dignity in the civilizational legacy of East Asia, In fact, particular national
explanations sulfice. In the case of Japan “saying no, "for example, we would
do well to remember that this brief episode had its American counterpart in
widely publicized [apan-bashing among senlar analysts, administration
officials, and industrial workers over the same period, National economic
interest had little direct bearing on the dispute as both sides leapt to defend
their national honor. As American economist Paul Krugman remarked at the
time, "Japan's success hurts our pride far more than it hurts our standard of
living."'"

The Chinese case has little in common with the Japanese one apart from
their common resentment of alleged US bullying. China's domestic crisis of
legitimacy played a part as well. The media in China expressed outrage over
the Hainan Istand spy-plane affair much as it did over the Belgrade Embassy
bombing two years earlier. Newspaper columnists called US officials “stupid”
and demanded that they apologize. E-mail chat lists called for execution of
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the twenty-four captured crew to avenge the death of the journalist, Xu
Xinhui, who was killed in the Belgrade embassy bombing some years earlier,”
In the latter case, however, crowds were not permitted to approach the US
Embassy in Beijing, and government representatives were more measured in
their responses. On this occasion, a series of dour government representatlves
in suils appeared in the press and on television, giving foreeful but dignified
volce to the peaple's distress. The People's Government was seen to represent
not just the abstract interests of the people but their intimate moods and
feelings. Speaking in deferse of the country's national dignity, the government
of China could credibly claim to represent the people.

A case needs to be made, all the same, for the claim that national dignity
hias greater or lesser salience in the palitics and rhetoric of East Asian countries
than in North America or Western Europe. Dignity Is a powerful term in
the rhetorical system of nationalism generally.”™ How do ideals such as national
soversignty, national equality, and national dignity, take root across different
political vocabularies and political cultures? Are they transformed or perhaps
given greater or lesser emphasis in the process of translation?” Are there in
fact reasonable grounds for drawing broad cultural or eivilizational
generalizations about the sallence of national dignity? Turning to Japan, Korea,
China, and Taiwan, in particular, is there a common civilizational heritage
that is implicated in the translation, development, and application of modemn
nationalism?

Although modern nationalism entered East Asia from outside the region
along with the battleships, missionaries, and merchant marines of Europe and
America, the forms that nationalism assumed were shaped to a large degree
by encounters among neighboring states themselves. East Astan nationalisms
were endogenous to the region in much the same way that French, Polish,
ltalian, or German nationalisms were native to Europe, The intra-regional
dynamics of East Astan nationalism bears out this particular legacy. There have
Been repeated attempts over the past century to forge pan-regional alliances
against Western imperialism or global capital and vet equally consistent efforts
to deflect or to defeat them. Their own experience in the history of the region
weighs heavily on each of the national states of East Asia,

The idea of East Asia as a reglon came to be embedded in the national
imaginary of each constituent state, informing the ways each thought about
its neighbors and the ways in which it reflected on itsell.” The implications
of the regional idea differed from state to state. For Chinese elites of the
nineteenth century, the empire seemed to shrink inexorably from a universal
world system to a particular nation, embedded in the regional space of an
evolving International state system.”’ For Japanese elites, the same regional
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idea created space for Japan to escape the hegemony of imperial China, and
to expand Its national role within the region and the international system,
From the late nineteenth century, China ceased to appear the Central
Kingdom (zhongeuo) in Japan and came to be known instead as Shina.™ In
each case, a historical model of the East Asian reglon entered into the
nationalist imaginary as a cultural or civilizational realm in which the
particularities of the limited and soverelgn nation could be grounded. Modern
nationalism thus helped to confirm an older idea of a common civilizational
legacy in East Asia, one that distinguished it from other regional civilizations,
while at the same time underpinning the renovation of each autonomous
national state.

Indigenous cultural theorists of the late nineteenth century turned to
defining the region’s civilizational inheritance.” The number of possible
candidates for a distinctive regional identity proliferated in the second and
third decades of the twentieth century, one positing a fraternity of proletarian
Asian states, another a pan-Eastern spiritual alliance against Western
materialism, others again for pan-Asian movements against imperlalism. East
Asia emerged as one contender among these regional models. The most
powerful variants were schemes that yvoked ideas of pan-Asian civilization to
an expanding Japanese nationalist state: the New Order in East Asia and the
Greater East Asia Co-Prosperity Sphere. But the idea of a pan-Asian or East
Asian civilization need not have been harnessed to a single state to secure the
idea, a place in history. Particular nationalisms are often embedded in wider
civilizational discourses of one Rind and another, in imagined civilizations
concelved as far grander than the communities or states imbedded in them.
“Western Civilization” is a case in point. Civilizational discourses of this kind
were integral to the worldview that brought nationalism into the world, and
integral to the processes by which nationalism was domesticated in East Asia.™

[fthe states of East Asla can be imagined as sharing a common civilizational
legacy, they can as well be supposed 1o reveal a commeaon pattern of resistance
to that legacy in the modern era. In nationalist thought, the nation is concelved
as moving away from its past with sufficient gravity to retain its historical identity
but pushing ahead towards modernity with enough momentum to carry it
to its destiny.” Along the way, the historical nation retains or rejects aspects
of recelved tradition. At such transitional moments, those who do the talking
generally explain their acts of rejection or retention in the language of
modernity. Confucianism Is a case in point. When radical nationalists in China
and Japan chose to attack Confucianism as an “ideology of hierarchy, status,
and authority,” Tu Wei-ming reminds us, they borrowed an imported
“Enlightenment rhetoric.”™ In attacking Confucianism as merely a system
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of dominance and subjection, rather than a system of falth or doctrine, they
revealed a dependence on nationalist categories of thought that gave high
priority to the alternative principles of autonomy and equality. And to the
extent that they attacked Confucianism as an ethic of hierarchy, they committed
themselves to equality as a formal ethical system to a pronounced degree,

A numibers of essays in this volume support the proposition that modern
ideals of soverelgnty and equality entered into the repertoire of East Asian
values through the agency of modern nationalism, as the antithesis of a
Conlucian respect for hierarchy. There was in fact very little space for the
ideal of equality in the Confucian repository of the late imperial era, The
Confucian legacy was repudiated by modern nationalist movements precisely
on the ground that it favored hierarchy over equality as the foundational vinue
of public life.”” In facilitating a shift from an ethic of hierarchy to one of
equality, a distinctive feature of the regional civilizational legacy was a
tendency to turn that legacy on its head.

The same might be said for the high value placed on dignity that allegedly
prevails in East Asian socleties. The value placed on dignity in contemporary
East Asia is generally traced to the maintenance of family loyalties, to the
performance of social obligations under the Confucian code, or in the case
of China to abiding cultural codes of “face.”™ In fact, the code of dignity
may be inversely related to the code of face — a distinetly modern outcome
of the continuing struggle for equality rather than a residual or reconstituted
ideal assoclated with the norms of Confucian hierarchy. A twentieth-century
emphasis on equality and distinctly modern codes of self-regard are among
the historical outcomes of an extended interaction between nationalism and
inherited ethical systems in East Asia. Nationalism was refracted by Confucian
ethics (and by many of the related cultural beliefs and social practices that pass
under other names in Japan and Korea) in ways not easily captured by simple
reference to the “Confucian tradition” or the “Sinic heritage” of East Asia.
This 15 because the confrontation between hierarchy as an ethical system, ane
equallty as a revolutionary eplsteme, has specific historical as well as cultural
or civilizational foundations.

l"[IEI‘ﬂ.I‘d’I}’ and Equa]lty in '.|"Iisl:|‘.:|1"'},lI

Ideally, hierarchy and equality can be imagined as two distinct ethical systems.
Ag far as their respective claims and argumenis go, the two systems are basically
incommensurable. To the hierarchically minded, equality is base, while 1o
egalitarians hierarchy is unequal. Neither claim makes sense to proponents
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of the other. Historically however, they often came together. The formal
hierarchies of monarchy and empire, for example, often co-exist with
greerwood ethics of brotherly camaraderie, while in the modern era, the ideal
of formal equality does little to redress inequalities across the categories of
race, gender, and class around which modern nations are constructed,™

At the level of orthodox belief, hierarchy can nevertheless be
characterized as an ethic of monarchies and empires, and equality as an
underlying principle of national states and of the formal architecture of the
international state system. At this level, the historical encounter between the
two orthodox ethical systems can be traced in the struggle between empires
and nations which culminated In the victory of the nation-state. The most
familiar paradigm for capturing the historical transition from empires to nations
in nineteenth- and twentleth-century Asia is the fabled encounter between
tradition and modernity,™ The notional shift from the traditional to the
modern mirrors the way in which nationalists situated themselves within this
transition. The shift from the principle of hierarchy to one of equality traces
asimilar journey, from empire to nation, and similarly reproduces the language
in which nationalists experienced this transition.

Admittedly, the two sets of terms are equally fuzzy. In the nationalist
imagination, the pation is situated as an historical community between
hierarchy and equality no less than between tradition and modernity,” One
of the tasks of nationalist thought is to contrast the opposing terms in each
dyad — in our case hierarchy and equality — with sufficient elarity to situate
the nation as an historical community comlortalily between the twao., In
historical terms, nationallsm introduces a new ethic of equality that challenges
the legitimacy of existing status hierarchies: it overturns ascriptive hierarchies,
inherited at birth, and replaces them with new ones based on wealth,
profession, achievement, and fame. At the same time, nationalist thought
reconstitutes hierarchies around nation, race, gender, and other categorical
entities within states and across regions. Rather than simply replace hierarchy,
nattonallsm reassigns hierarchy to categorlcal relationships consistent with the
practices of national states,

As historical subjects, hierarchy and equality are just as elusive as tradition
and modernity. In studies of East Asia, in particular, the notional transition
from hierarchy to equality presents one of the most challenging problems for
Western historians. Benjamin Schwartz once abserved that the role of
hierarchy, status, and authority is "intractably problematic” for Western
students of Chinese culture. Being “children of the Enlightenment” they are
readily inclined to approach and to judge hierarchical systems through the

“unmasking” vocabulary of domination, subjugation, and repression.™
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Patterns of behavior and belief that endorse hierarchy receive even less
sympathy when they appear to survive (anachronistically as it were) the
transition from a hierarchical empire to a modern national state. Further, the
historiography of social hierarchy in Asia has on occasion regarded the states
of Asia as displaced sites of the old regimes of Europe. The projection of Old
Warld Europe onto Asia compromises the categories employed to define the
underlylng problem.

Nevertheless, there is nothing uniquely “Western™ about any of these
assumptions. As Tu Wei-ming has famously remarked, the subjects and the
chroniclers of China’s modern history are “children of the Enlightenment
with a vengeance, ™ To read almost any foundational source for the history
of modern China, Japan, or Korea, is to come away with an overriding
impression that there was little that hierarchy could passibly offer to East Asia
apart from domination, oppression. and submission, in the eyes of local
nationalists. In these sources, the West is represented at is own estimation as
a realm of autonomy, equality, and freedom.

For much the same reason, the place of equality and dignity in European
and American forms of nationalism needs to be clarified before we can
appreciate their place in East Astan nationalisms. Questions of honor or dignity
are not to be discounted in the national histories of the United States or
France, for example, simply because corspicuous codes of honor came (o play
a diminished role in public life from the eighteenth to the twentieth centuries,
We need 1o ask why, if they were so conspicuous up to the eighteenth
century, codes of honor more or less disappeared from the stories these
countries told about themselves in the modern era. In East Asia, the history
of equality and the fate of honor were bound up with the struggle of political
communities to reconfigure thenwselves as democratic national states. So they
were in France and North America. The idealization of equality and the
prominence given to codes of honor in East Asia may be no more a distinctive
feature of post-revolutionary China or post-war Japan than they were of
France after the revolution, or the United States after independence.™

This point is worth pursuing a little further. Honor is elided from Anglo-
American sell-representation through application of rational choice analysis
focusing on the pursuit of hard-edged " interest” rather than on softer surfaces
of status or prestige.™ Concern for honor is often projected onto other
communities and cultures, as il codes of honor were distinctive footprints of
Asian or Latin American societies which had left no trace on the home ground
of universal values. So for example, honor is a staple topic in studies of Latin
American nation-building, Japanese culture, Mediterranean societies, and
military history the world over.” By contrast, honor occupies little space on
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the shelf of modern Anglo-American history. This can hardly be because
honor has played no role in the national histories of the states of Western
Europe or North America. The omission can be traced to the occlusion of
honor in the study of metropolitan modernities. Romantic Latins defend their
hanor, proud Arabs covet pride, East Aslan societies are obsessed with face,
but mad dogs and Englishmen rationally pursue their "interests.™™

The history of "interest,” William Reddy argues, was closely bound up
with the fate of honor in post-revolutionary Europe and the United States.®
The codes of honor that operated under the old regimes were not abalished
along with the hierarchical society of orders that proclaimed them. Instead,
they underwent a revolution characterized by Robert Nye as a
“democratization of honor.” In post-revolutionary France, for example, the
hierarchical code of honor was recast in a new code of politesse that emphasized
equality. neighborliness, and the equal dignity of the eitizen.™ In a community
of equally honorable citizens, a code of honor that contrasted the honorable
and the mean would have defeated its own purpose, Equality does not allow
for conspleuous eelebrations of honor of the kind that hierarchical codes seem
to require. There is little point in citizens proclaiming by their dress or manners
that they are more equal than others — although there may be something to
be said for the citizen whose dress and manner displays a greater cammfimernt
to equality than others,"

At the same time, egalitarian dignity was no longer proclaimed to be a
motive for action as widely as hierarchical honor had been in the Hreratures
and liturgies of the old regime. William Reddy traces this transition obliquely
through the changing precccupations of successive generations of critical
thinkers in the past-Enlightenment era, For Montesqieu and Rousseau, honor
was a central issue in historical inguiry and political philosophy. By the time
of Tocqueville and Marx, honor had given way to the idea of interest. Rational
caleulation of material gain came to substitute for honor as the archetypal
inspiration for manly action.”! Although dignity was less commonly proclaimed
to be a motive for action, concern for the dignity of the equal citizen became
as commonplace as cancern for equality in the modern era™ With the rise
of the revolutionary ideal of equality, all of the sentimental reservairs of pride
and self-regard that had earlier found expression in hierarchical codes of honor
were transferred to new codes celebrating equal dignity.

This democratization of older codes of honor earned little credit for the
eagerness with which people in Europe and Morth America pursued their
“interests.” An earlier contrast between matters of interest, and affairs of honor,
transkated into the assumption that honor or dignity were not among the kinds
of interest that rational people strove for. Under the old regime, interest had
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signified venal pursuit of selfish gain by people whose station in life placed
them outside the prevailing eode of honor. As honor once overruled interests,
rational pursuit of interest overrode honor in the representation of the modern
citizen. This did not of course, stop actual citizens from insisting they should
be treated with respect. Every man could now stand on his dignity and did
so as often as he pleased. The banishment of honor from the rational waorld
of interest did, however, place honor and dignity outside the domain of histary
and beyond the purview of serious political philosophy.

Where honor and dignity do converge with political philosophy is around
the question of recognition. Since the advent and spread of nationalism, codes
of honor have been yielding to codes that offer mutual recognition of formal
equality. In so far as this involves a struggle for recognition, the desire for
recognition offers a useful point of entry Into what it is that makes natlons
(including Western ones) conceited and national citizens angry.™ Isaiah Berlin
traced the roots of modern political conflict to a universal struggle for
recognition that was driven by "a wounded or outraged sense of human
dignity.” The desire for recognition was universal, he argued, in that it applied
with equal force to political communities in North America and Europe as
it did to anti-colonial movements in Asta, Africa, and Latin America. Further,
following Kant, Berlin observed that the key 1o our anti-hierarchical
“unmasking” vocabulary is the axiom that people are authors of their own
destinies, From this elementary principle of autonomy emerge two imperatives.
One s to adopt the almaost irresistible political vocabulary of the modern age
— “the whole terminology of exploitation, degradation, humiliation,
dehumanization” — and the other, a political imperative to shrug off
“oppressors” in heroic acts of self-affirmation and sell-determination.” [n each
case, public expressions of personal, civic, or national grievance draw upon
acommon vocabulary of humiliation and oppression, resistance and liberation,
equality and dignity, a vocabulary as universal as the struggle for recognition
in which political behavior has been grounded in the madern age.

The concept of a modern but nevertheless universal struggle for
recognition is well applied to East Asian nationalism. The desire for recognition
can be illustrated historically in the widespread introduction of the new
“unmasking” vocabulary of the Enlightenment into East Asian political
rhetoric itsell. One striking lustration of this vocabulary is the emergence of
the “slave” as a rhetorical device in East Asia from the late nineteenth to the
mid-twentleth centuries, an event noted ina number of our chapters. Slavery
has become a universal trope of modern nationalism since the days of “Rule
Britannia” in the mid-eighteenth century.' The master—slave relationship is
also the central focus of the locus dassicus of Continental commentary on the
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struggle for recognition, Hegel's discussion of the struggle for recognition
between the master and the slave.’ As it happens, the image of an abject slave,
bullied and humiliated by its master, has come to enjoy wide currency in China,
Korea, Taiwan, and Japan where it serves as an inverse image of proper relations
based on the principle of equality.

The trope of slavery helped to popularize the modern vocabulary of
nationalism in East Asia, a vocabulary that came to embrace terms such as
oppression and resistance, humiliation and dignity, submission and liberation,
envy and love, This vocabulary carried with it a number of associated ideals
and different possibilities for the organization of political community which
were based on the principles of national equality and popular sovereignty,
The trope of the slave also lent a particular slant to the idea of liberation. In
nationalist literature and propaganda, the slave was represented not merely
as unfree but as subservient, as debased and humiliated in relation to its master.
The image of the slave thus invited a particular reading of liberation: the freed
stave was not just “free” but elevated from its debased status. On liberation,
the slave stood up and attained universal recognition as the status equal of its
miaster — it escaped humiliation and attained dignity. To this day, the popular
histories of Korea, China, Talwan, and Japan recount episodes in the universal
struggle for recognition culminating in the attainment of national dignity.

About This Book

The dignity of nations is a topical subject at a time when competing claims
to human dignity and to national sovereignty are increasingly in tension. Our
focus on China, Japan, Korea, and Taiwan is also timely as the politics of
recognition are being played out in Taiwan’s struggle for recognition in the
internatlonal state system, in China's concerted resistance to Talwan's
international recognition, and in the belligerent death-rattle of a sovereign
state facing possible demise in North Korea. That said, the scope of this study
is not merely relevant or timely. We are dealing with some of the core values
associated with modernity — with equality, dignity, sutonomy — refracted
through the historical encounter between competing ethical systems of old-
world empires and modern nation-states in East Asia.

We trace generic features of East Asian nationalism through the particular
historical experiences of the four states. That said, we do not confine our sights
to the struggle for equality, dignity, and autonomy on the part of states
thermselves. We work on a further assumption that the struggle of each national
state is bound up with the domestic reconstitution of its particular nation.
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For this reason, we dwell as closely on citizens, women, and other categories
of membership in the new national order as we do upon the larger category
of the nation. To be sure, domestic struggles for status equality are not in every
case analogous with the national struggle nor are they always consistent with
the particular claims of nationalist elites. The nationalist category of "women,”
for example, rarely matches the expectations of actual women. By directing
attentlon to questions of equality and dignity, we can sharpen our focus on
the interplay between domestic struggles for status equality and wider claims
by national states for recognition of their equality, dignity, and autonomy
within the international state system.

In his opening chapter, Naoki Sakal argues that Confucian ethics
presumed patterns of social relations and conceptions of individual identity
that were incommensurable with modern nationalism, at least in the forms
in which nationalism was embraced in Japan. In the Japanese case, modern
nationalism was explicitly juxtaposed to a Confucian hierarchical worldview
premised on unequal social relations. This reading of Confucianism as an
ethical system founded in hierarchical relations differs from recent varlars
that focus on faith and doctrine rather than on the hierarchical ordering of
soctal life.* [t also ignores Confucianism's capacity for radical reconfiguration
as an ethical systern that could support ideals of universal equality. ™ Nationalists
typically keep things simple. In Meiji nationalism, Confucianism was rebuked
as an ethical system because it upheld unequal patterns of social relations; and
hierarchical soclal relations were associated indelibly with Confucianism. For
early theorists of nationalism in Japan, such as Fukuzawa Yukichi, it came
down to a choice between one or the other: “equality” under natlonalism,
or hierarchy under Confucian ethics,

When nationalists in Japan repudiated Confucianism, they elevated many
of the virtues that characterized the citizen and the nation into the twentieth
century, including equality, autonomy, and dignity. The emergence of the
equal and autonomous subject in turn implied new kinds of social relations,
Naoki Sakal describes the difference In terms of relational identities on the
one hand and specific (or categorical] identities an the other. Relational
identities of the Confucian hierarchical order link the individual (o the social
whole through kinship or fictive kinship mediation. Nationalism demands
specific dentities — specific in the sense of belng liberated from relational
identities or social rank, specilic in the sense of being autonomous and sell-
defining, and specific in relating to the soclal whole through “bonds with one’s
countrymen.” A new comprehension of individual identity was necessary “for
the installation of the nation-state,”

Mot all hierarchical frameworks were to be dismantled. In China, the
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emperor was toppled to make way for a republic of equal citizens but in Japan
the emperar systen was retained. How was a nationalist preference for equality
reconciled with the new hierarchies of modern “imperial” Japan? Ohsawa
Masachi points to a shift in the dramaturgy of imperial ritual from around
the time of the first Meiji Constitution to accommodate a potential
contradiction between the august position of the emperor and the mundane
status of the citizen. Rather than present himself to the people, on pilgrimages
for example, the emperor was now represented to them in words, images,
and new kinds of rituals. The emperor remained secluded in his palace in
Tokyo and gave consent for royal portraits to circulate in his place. This shift
in the ritual display of authority marked a simuiltaneous shift from a model
of social relations based on direct encounters to ones revolving around abstract
or categorical relations. [t evoked the abstract community of a nation of equal
citizens who were “represented” by the national state.

Ohsawa raises the familiar question of whether the ultranationalism of
the Showa period was a heightened form of Meiji nationalism or perhaps bred
from a different specics. The emperor was, as it happens, a figure of lile
substance in the intervening Taisho period. Showa nationalism resulted not
from excessive adulation of the emperar over the Taisho period but rather
from a crisis of representation in the earlier era reminiscent of the crisis of
representation identified by Marx in the Eighteenth Brumaire. The
democratic leadership ushered in by universal male suffrage in Taisho 14
(1923) typically acted on behalf of sectional interests. Civie experience of
Taisho democracy then failed to match the universalization of social norms
that came in train of nationalism, at the same time disappointing widespread
expectations of the representation of “universal” interest that were Inspired
by universal suffrage. A people who could not represent themselves, as Marx
might have said, had to “be represented.” To remedy this crisis of
representation, non-elected representatives of the whole people mounted
attacks on elected representatives of “sectional interests.” Threats, bombings,
and assassinations were among the classic domestic signatures of
ultranationalism. But there was more. Subtle shifts in the poetry, literature,
and philosophy of the period display a nostalgia for something that never was
— an equal citizenry that was not universal at all and yet universally Japanese,

From the late nineteenth century, the nationalist Impulse moved rapidly
towards granting equal membership (o evervone who matle up the nation
throughout the states of East Asia. In the language of nationalism, the
monarch's hierarchically ordered subjects could be counted equal only in so
far as they suffered equal humiliation a “slaves” — a term of abuse which,
Shen Sung-chiao and Sechin Chien point out in their chapter, was ubiquitous
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in China's early nationalist movement. Once Confucianism came to be seen
as a systemn of social enslavement, nationalism was extolled as a movement
for converting equally humiliated slaves into equally dignified citizens, Shen
and Chien argue that the ideal of the citizen (guomin, kekumin) as an equal,
soverelgn, and autonomous agent of history was the leitmotif of early Chinese
nationalism.

They trace three paths of citizenship discourse ploneered by leading
intellectuals of the late (Jing era — ethnic citizenship, civilizational or cultural
citizenship, and political citizership — and suggest that the point at which
the three converged was the point at which they facilitated the construction
of an equal, sovereign, and autonomous nation-state. Shen and Chien mount
a strong claim for the statist orientation of the language of citizenship in
modern China. Although much of the discussion about recasting subjects into
citizens was vaguely associated with values characteristic of Western
modernity, the creation of free and autonomous individuals was not the
overriding aim of China’s nationalist agitators. This was a statist project aiming
to create a category of equal national eltizen (o service the natlon-state.

If individuals were not free and autonomous agents, who then
represented, legislated, and executed the will of the nation? Agency appears
to be constructed for the collective citizenry around categorical identities of
gender, ethnicity, and elass. On this point, Shen and Chien qualify Naoki
Sakal's argument about categorical identities by highlighting not just their
specificity but their ambiguity. Where discussion of citizenship encountered
the category of woman, for example, it elevated women to the status of
“women cltizens” yet at the same time placed them at the margins of
citizenship by classifying women as “the mother of the citizen.” In this way,
social divisions were constructed within the collective citizenry between
public men on the one hand and domestic women on the other.

Angela Leung highlights a briefl utoplan moment for women over the
decades leading to China's Republican Revolution when new possibilities
emerged to escape slavish ~humiliation” and establish autonomous identities
and roles as modern “women, " This egalitarian moment was linked 1o a wider
nationalist concern that China should escape the international humiliation that
female subjection everywhere implied. A nationalism that sought to shrug
off humiliation by tracing its national shame to women, o poverty, or to the
weakness of its men at arms, could not easily determing which dishonar should
take priority among them. Angela Leung shows how women doctors worked
through the ambiguity of these egalitarian and hierarchical impulses in different
ways over the course of their individual lives before wider possibilities were
foreclosed with the rise of radical nationalism in the Republic.
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In particular, Leung highlights discrepancies between the egalitarian
nationalist discourse on " the women question” and the actual lives of women
who were educated in the modern academy. Liang Qichao’s writings around
the turn of the twentieth century offer a useful point of comparison for assessing
the personal odysseys of these female physicians. Through his prolific writings,
Liang gave wide currency to the image of women as slaves of the lineage and
parasites on the nation in the late nineteenth century. He also promoted a
solution. Women should acknowledge their shame and seek redemption by
serving the nation. His model of the “idiotic, idle” woman, Angela Leung
observes, bore little relation to the actual lives of women in China. Nor did
Liang's vision of shame and redemption match the ways in which trained
female physicians saw their roles in the modern nation. Female health workers
who studied in Western missionary institutions were inclined to adopt broadly
humanitarian values, Leung observes, in place of the narrowly nationalist ones
that Liang Qichao prescribed. Women from the literate elite who practiced
traditional medicine enjoyed equality because they shared the social status of
elite males in their profession. Class status intersected with gender status in
ways that complicated the egalitarian gestures of a prescriptive nationalism,

John Fitzgerald places equality, dignity, and autonomy at the center of
Chinese nationalism. Relating the history of equality and dignity to the classie
historical paradigm of China's quest for “wealth and power, = he argues that
wealth and power were seen as means for acquiring and measuring status in
the international order, and that this search for status can fruitfully be
approached as an historical problem in its own right — one that logically
precedes the struggle for wealth and power and embraces other struggles as
well, including those over gender, class, caste, and civie equality. This
procedure opens up another avenue for thinking about the relationship
between nationalism and democracy. How, he asks, is China's historical
struggle for national equality, autonomy, and dignity related to the struggle
for equality, austonomy, and dignity at home — to the struggle lor human
rights in China?

In more ways than one, he argues, equality is an element of democracy
and nationalism sui generis. The idea that all members of a political community
enjoy equal membership establishes one of the foundations for democracy.
Citizens are “free” because they enjoy equality of rights. Demoeracy also
requires that governments treat all citizens equally in law and in government
irrespective of their particular attributes; that is, regardless of their color,
gender, age, innate "skills” or handicaps, or their relative wealth or power,”
Equality is also a bridge linking democracy with nationalism. The nation
emerged in Europe as a category "of free and equal individuals.”™ In East
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Asia, the nation was and s generally concelved as an equal whole, partly
realizecd on the ashes of an old social order, and partly imagined as existing
outside the hierarchical orders of society.

Fitzgerald is more optimistic than Shen and Chien in estimating what
we might call the liberal potential of statist discourses of national equality and
dignity in China. On initial reflection, nationalism and statist eitizenship would
seem to bear little relation to the ideals and practices of demaocracy. Liberal
democracy s generally imagined as taking root in soil enriched by decades
of economic development, sprouting under the tender care of freely exercised
rational choice, and blossoming when the last clouds of natlonalist ressentiment
have passed over the horlzon. Fitzgerald does not accept these assumptions.
He maintains that palitical liberalism is every bit as irrational as nationalism
in so far as it s grounded in a basic desire to achieve status recognition. [f
anything, the struggle lor equality and rights within China and Taiwan has
gathered momentum with the attainment of higher international standing,.
He argues for wider recognition of the discursive link between competition
for national status and competition for civie equality within national states.
The mechanism that links the two fields of action is not simply the rise of
the middle class or the birth of civil society, but nationallsm Itself, which
incubates an incipient discourse on equality and rights. He shows how
arthodox nationalist discourses in China have managed to nurture democratic
ideals from the time of Liang Qichao at the turn of the century, to Sun Yatsen
in the 1910s and 1920s, to Wel Jingsheng in the 1970s and 1980s. The
commitment 1o equality which makes a nation out of an empire, he argues,
can plausibly make a democracy out of a nation as well.

In the case of Taiwan, Chinese civic nationalism was grafted onto sturdy
Japanese colonial stock to yield a distinctive Taiwanese political community,
In her chapter, Chou Wan-yao traces the origins of Taiwanese civic
natfonalism to the earlier colonial era when modern forms of government
were extended beyond the internal frontiers of Chinese imperial
administration to every mountain, bay, and inlet of Talwan. It was only under
Japanese colonial rule that the island's coastline became its primary frontier,
And it was only in the Japanese colonial era that communities which happened
to live on Talwan first came to acquire a sense that they might have something
in commen by virtue of living together on a bounded island under a single
administration — something they might consider " Taiwanese.” The civic
nationalism of today's Tatwan independence advocates, Chou suggests, builds
on this colonial legacy more than on the China-centered nationalism of the
Mationalist period.

Chou elaborates her argument by tracing the introduction of Japanese



Introduction 19

colonial education into Taiwan and the creation of an sland-wide educational
systemn, The Jamnm achievement in extending elementary school education
on Taiwan has long been recognized.” Rather than see these educational
achievements as measures of Taiwan's relative modernity, Chou probes their
significance for the discursive history of a local sense of community and
identity. Her findings are quite striking. With the exception of history texts,
texthooks of the colonial era typically dwelled more on Talwan-related matters
than on Japan. In the bureaucratic geography of Japan's Ministry of Education,
Taiwan counted as a local unit. Hence the local educational supplements
developed by educational authorities conveyed a sense of the polity as a deeply
rooted community in a fieimat called Tabwan.

When the Chinese Nationalists took control of the island in 1945, they
tried to eliminate all vestiges of the Japanese educational system. To do so,
they brought with them a language of enslavernent and liberation which had
for decades sustained their propaganda on the mainland, In order to be
liberated, the people of Talwan had first to be taught that they were debased
slaves of the Japanese. By Chou's account, few heeded the lesson. To the
contrary, with their haughty talk of slavish debaserment and their authoritarian
style of administration, the Nationalists alienated several generations of people
who had been educated in the colonial era. These same people taught at home
what their children could no longer be taught at school! that they belonged
to a place called Taiwan which had a history of achievement under moderately
benevolent colonial rule.

At the end of the day, sell-defined identity is incomplete in the absence
of recognition by an authoritative other. ldentity politics is a close partner to
the politics of recognition — and pursuit of international recognition remains
central to Taiwan’s claim to be an autonomous and sovereign state, That said,
the politics of recognition can be cruel and unforgiving, [t Is all very well to
believe that you are a sovereign state, or for that matter the Emperor
Mapoleon, but unless you can secure from athers the recognition due to an
emperor or a state, then you are likely to be consigned to an asylum or cast
out of the United Nations. As Ohsawa notes in his chapter on the Japanese
emperor system, the self-proclaimed Emperor Ashiwara ended his days in the
psychiatric ward of Sugamo Hospital because nobody but himself would
acknowledge him as emperor. Many people in Talwan believe that they
constitute an equal, sovereign, and autonomous nation. The probilem is that
few significant others recognlze them as a nation.

This is the problem Yi-huah Jiang tackles in his chapter. Chen Shui-bian
announced shortly before his election to the Presidency that the Demoeratic
Progressive Party would have to accept Beijing’s refusal to tolerate third-party
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recognition of Talwan as a soverelgn state. The politics of recognition imposed
a choice between dignity and survival. To survive as a political entity, Taiwan
would have to settle for less than it sought — recognition of isell at its own
value — and for much less than the “inherently limited and soverelgn” nation
it had arguably become after decades of political struggle. The politics of
recognition denied the people of Taiwan their dignity. The people of Taiwan
would have to “endure temporary indignities.” President Chen conceded,
for the sake of their survival as people.

Yi-huah Jiang explores the logic of Chen's complaint by showing that
Western concepts of state and nation did not do full justice to the President’s
dilemma. [f recognition entails acceptance of a self-proclaimed identity, Jiang
argues, then it is important to clarify what kind of identity is at stake. The
politics of identity in Talwan are less concerned with establishing the status
of identities vis-d-vis the state than with establishing the salience and status of
the state itselfl in the international state system. The English term " national
identity” falls to capture this core assumption about the state embedded in
its Chinese equivalent guajia rentong. One implication of this argument is that
Taiwanese nationalism should be approached from the perspective of
competing conceptions of statehood rather than simply alternative visions of
national identity. Jiang expands upaon this point through finely detailed analyses
of five different positions adopted on state and nation in Taiwan in recent
times, In each case, the central problem of recognition retains its force, Taiwan
secks recognition as a legitimate autonomous subject considered it 1o
participate as a state,

Like Taiwan, Korea was under Japanese colonial occupation for the first
halfl of the twentieth century. After the Korean people were liberated from
Japan in 1945, the division of the country into north and south failed to restore
the national integrity for which people presumably struggled in the colonial
era. [ndividual dignity fared little better. In the North, people were suffocated
by repressive state practices, sanctified by homilies of national liberation, while
in the south, the dignity of citizens counted for little to autocratic South
Korean regimes. Looking back. the conclusion beckons that indigenous
nationalist movements rarely made allowance for the autonomy of the
individual in planning for the recovery of the nation, For this reason, Korean
nationalism is widely characterized as a defensive statist reaction to the Japancse
invasion and formal occupation of the Korean peninsula. On this basically
reactive model, the character and strength of nationalism in Korea were both
determined by a higher need to recover Korea's national autonomy as a
sovereign state] and individuals were valued for their utility in recovering
national sovereignty and bullding the nation in the post-colonial era.
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Mothing could have been further from the truth according to Ken Wells.
The liberation of Korea from Japan in 1945 bore no logical or sequential
relation to any indigenous nationalist strategies of the colonial era. In his
chapter, Wells traces indigenous Korean nationalism through a different
pedigree founded some decades before the Japanese annexation. Although
not ignoring the significance of the Japanese invasion, Wells argues that
reactive anti-Japanese natlonalism operated in tension with an alternative and
more affirmative nationalism that was founded on respect for the individual,
The roots of this earlier nationalism were nourished in Korean Protestant
reflections on the dignity of human life. On this model, the nation was valued
as a collection of individuals each possessing an Inallenable human dignity,
The Japanm invasion severely tested such fdeals of individual and nation,
compelling Protestant nationalists to confront the problem of individual
autonamy In the face of national submission to colonial rule. The response
of educated women o the nationalist challenge of the colonial era, in contrast
to that of men, indicates a higher commitment among Protestant women
activists to preserving the dignity of the individual,

Drawing closer to the present, Alice Amsden and Takashi Hikino reflect
on the connection between equality and nationalism in the distinctive model
of economic development that has come to be associated with the East Asian
economic experience. For Amsden and Hikino the success of the East Asian
model in combining export-led growth with relative equity at home invites
critical reflection on one of the key assumption of market economists; the
assumption that states must eschew " economic nationalism” if they seek 1o
grow and develop. Generally speaking, national states feature in the
consideration of market economists as a help or a hindrance to the optimal
functioning of markets. As nationalism is presumed to impede aptimal
functioning, so the model economist should resist any temptation to adopt
a "natlonalist” approach to economics. To Amsden and Hikino, however,
economic nationalism and equality go hand in hand in accounting for the
success of the so-called East Asian model.

Amsden and Hikino assume that all states are ecanomic nationalists in
so far as they act in the interests of their dominant constituents. For some
states, typically the countries of Latin America, this might mean adopting an
autarchic policy framework favoring the growth of national industry. For
others, notably MNorth Atlantic countries, it can mean intervening in national
markets other than their own with a view to coercing them to open their
markets. Developing and lately developed countries that invest heavily in their
own technological capabilities, such as South Korea and Taiwan (and for that
matter, Japan), are nationalist in a different serse, Their style of economic
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nationalism Is associated with “make or buy™ decisions on technology
acquisition, On this measure, South Korea, Talwan and Japan are more
successfully nationalist than other states such as Brazil and Argentina which
merely acquire technology. Amsden and Hikino also provide a possible
explanation for the positive correlation between growth and equity in the
East Asian model: equality of income distribution facilitates the adoption of
economic policles that unequally favor the targeted growth of key industrial
enterprises. A commitment to equality helps in the adoption of such policies
by establishing a social consensus favoring unequal investment decisions. This
is not itself an inherited cultural trait. The authors prefer to locate economic
nationalism not in national tralts such as social cohesiveness, bureaucratic
power, or national autarchy, but in variations of the dominant constituencies
that effectively define the national interest.

Lessons sueh as these, historieal and contemparary, are not easily derived
from studies of nationalism which ignore the place of equality and the salience
of dignity in domestic politics and international relations. The genesis and
growth of nationalism are generally traced to impersonal processes that have
shaken the world over the last two centuries, processes that include
industrialization, mass education, print capitalism, and modern-state
formation.™ The essays in this volume reveal a complementary heritage of
nationalism at work, a heritage Liah Greenfeld has captured for Europe in
her observation that the birth of modern nationalism was related above all
“to preoccupation with status,” and a heritage that we would argue was also
at work among the states of East Asia,™

As a rhetorical system, nationalism functions to draw boundaries around
national communities and to construct categorical identities within nations.
These categorical procedures ignore and on oceasion, subverts the actual
hierarchies embedded in networks of concrete social relations.™ As a system
of political thought, all the same, nationalism operates around categorical
identities that enable people to make claims lor equality of treatment,
Repressive as these nationalist procedures of categorization may be, they
facilitate a politics of equal recognition among men and women, peasants and
city dwellers, citizens and officials. Mechanical models of nationalism which
focus on generic processes of state and nation building can all too readily
paper-over the dally efforts that people make in the course of establishing their
equality at home and upholding the dignity of their nations abroad, [n contrast,
our essays focus to an unusual degree on everyday claims to dignity and
equality among the people, the communities, and the nations that make up
East Asia.
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{(Aprl 1937), pp. 2-10.

. Kitahata Gen'el, “Shotd kokushi kydiku no honshisu to sono shimer ni oite:

Toku m kogakkd no kokushi kyoiku i oite (4),” Taiwan kydiko 386 (September
1934), p. 30.

. For the Taiwanese “zeal for nanonal language”™ (guovu rel, see Xu Xueji,

“Tarwan kuangfu chuqi de yuwen went,” Shilian zazhi 19 (December 1991},
pp- 91-2.

54. Om the ssue of “enslivement,” see Li Xiaofeng, “Ererba shijan qpan de wenhua

chongtu,” Shilian zazhi 19 (December 1991), p. 111, The term “zuguohua ™
was actually used by officials in charge of the takeover of Taiwan in
1945,

. The Taiwan Disocha weiyuanhui was set up by the KMT government in April

1944, when Japan’s defeat was anticipated. The committee was headed by Chen
Yi, later governor of Taiwan,

Chen Mingzhong and Chen Xingtang, eds., Taiwan guangfu he guanghihou
wunian shengging (Nanjing: Nanjing chubanshe, 1989), p. 49,

Ibid., p. 54.

Taiwan Xinsheng bao {1 April 1947).

Ibid.

Xu Xueji, “Taiwan kuangfu chugi de yuwen wenn,” pp. 97-8.

There were exceptions such as literary eritic Ye Shitao (1925-), See Ye Shitao,
Yige lavxiu zuojia de wuling niandai (Taiper: Qianwei chubanshe, 1991), pp. 27—
8, 33,92,

In the 19505, speaking the mother tongue attracted fines or punishments,
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e being forced to hang a square board from their necks reading 1 spoke
dialect.”

For Tatwanese involvement in the Japanese war effort from 1937 o 1945,
see Zhou Wanyao (Chou Wan-vao), “Faben zan Tai junshi dongyuan yu
Tarwan ren de haiwai canzhan jingyan, 1937-1945," Taiwan shi yanjiiu 2:1
(June 1993), pp. 85-126.

. Chuji xisoxue guoyu changshi keben (Taiper: Guoli bianyi guan, 1951), Vol. 1,

p. 7: Vol. 2, p. 30,

o Chuji xiaoxue guoyu changshi keben (Taipei: Guoli bianyi guan, 1951), Vol. 5,

p. 15, 50; Val. 7, pp. 21-2; Vol., 8, p. 17; Gaoji xisexue guoyu keben (Taipei:
Guol bianyi guan, 1951-52), Vol. 1, pp. 3=6, pp. 25=t; Vol., 2, pp. 1=4 Vol.,
3, pp. 1=5.

Chuji xigoxue guoyu changshi keben (Taipei: guoli biany guan, 1931), Vol. 5,
p. 19: Vol. 7. pp. 14-5, 35, 5%; Vol. 8, pp. 28-33, 50-1; Gaoji xiaoxue keben
{ Taiper: Guoli bianyi guan, 1953), Vol. 4, p. 1.

Chuji xiaoxue guovu changshi keben, Vol., 8, pp. 29-33,

Guomin xuexiao guayu keben: Chuif (Taipei: Guoli bianyi guan, 1964), Vol.
5, p. 23

Ibad., Vol. 3, lesson 21,

For example, Guomin xuexiao guoyu keben: Chuji (Taiper: Guoli bianyi guan,
1962—6) had lessons entitled “The Diligent President Chiang” (Vol. 4, Lesson
1), “Long Live President Chiang™ (Vol. 5, Lesson 12), “The Pamonc President
Chiang™ (Vol. 5, Lesson 28), “The Loyal and Brave President Chiang™ (Vol.
6, Lesson 28), and “The Great President Chiang” (Vol. 7, Lesson 21). In the
readers for the fifth and sixth grades, one lesson was entitled “The Constantly
Self-strengthening President Chaang™ (Guamin xuexiao guoyu keben: Gagji, Vol.
1, Lesson 11).

Omnly during wartime did most characters in textbooks appear with Japanese-
style names.

"Miao Hua™ is the main protagonist in readers used in the early 19505, Only
when | came across two names Aihua and Xinghua in the later parts of the
readers did | realize that “hua™ stands for China (Zhonghua). Aihua licesally
means “loving China” and Xinghua “awakening China.”

Ye Shitao, op. cit., pp. 148-53.

Professor Cao Yonghe (Ts"ao Yung-he) shared with me the observation that
scholars avoided dealing with the transition of power from Zheng Chenggong
to his son for fear of what it might imply about Chiang Kai-shek’s relations
with his son.

Ka Gilin (He Yilin), “Taiwan jin no seiji shakai to ni-ni-hachi jiken: Darsu
shokuminchika to kokumin tégd no kated” (PhDD dissertation, Tokyo
Univerity, 1998), p. 16,

Question 16: How did you feel about the education |provided at] a common
school or a primary school? The responses were as follows: 1. Very satisfied
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(15), 2. Satisfied (70), 3. No opinions (14), 4. Dissatisfied (2), 5. Very dissatisfied
(). The numbers in parentheses represent the number of nspondents checking
the choice.

Quesnon 17; How did you feel about school hfe? The answers were as follows
1. Liked very much (200, 2. Liked (55), 3. No speaal feelings (20, 4. Dhshked
(2), 5.Strongly disliked (0).

Questoon 55: Your overall evaluaton of Japanese education is: (to be answered
in writing). See “questionnaire on education m elementary schools under
Japanese colonial rule.”

Tsurumi, fapanese Colonial Edueation, p. 143.

We must note that aborgnal peoples in Tawan (roughly today's gaoshanzu)
were hardly under the Qing admimsoanon by 1895, although most “Plains
abongines” (pingpuz) were. The concept of *maton™ was alien to them before
the 1940,

Chapter 8

1

Speech dated 22 April 1999, Chen Shui-bian evenually won the Presidential
Election in March 2000, and promised in his inaugural speech that he would
not declare Tatwanese independence if the People’s Republic of China did
not mvade Tawan.

Thomas B, Gold, “ Taiwan: Sull defying the odds,” in Larry Diamond ecal.,
eis., Consolidating the Third Wave Democracies: Regional Challenges (Baltimore:
Johns Hopkins University Press, 1997), pp. 178-80; Tian Hong-mao,
“Taiwan's transformation,” in Larry Diamond eval., eds., Comsolidazing the Third
Wave Democracies, p. 155.

For a detaled account of the histoncal background mennoned above, see John
F. Copper, Taiwan: Nation-State or Provinee? (Boulder: Westview Press, third
edition, 1999), pp. 21-52, Alan M. Wachman, Taiwan: National ldentity and
Demoeratization {Armonk: M. E. Sharpe, 1994}, pp. 91-127, and Christopher
Hughes, Taiwan and Chinese Nationalism {London: Routledge, 1997), pp. 21—
94, See also Lai Tse-han, Ramon H. Myers, and Wei Wou, A Tragic Beginning:
The Taiwan Uprising of February 28, 1947 (Stnford: Stunford University Press,
1991} for the analysis of the February 28 event and Chu Yun-han, Crafting
Demveracy in Taiwan (Taipei: Institute for National Policy Research, 1992) for
the process of democratization in Taiwan.

Anthony 1, Smith, Natioral Identity (Reno: University of Nevada Press, 1991),
p- 14

Smith, National [dentity, p. 39,

Benedict Anderson, Imagined Communities: Reflections on the Origin and Spread
of Nationalism (London: Verso, second edition, 1991), pp. 6-7.

Far discussions of the origin and formation of nations, see alo E. |. Hobsbawm,
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Nations and Nationalism since 1780 Programme, Myth, Reality (Cambridge:
Cambridge University Press, 19901, pp. 18=45; Anthony I}, Smith, “The
nation: Invented, imagined, recomstructed?™ in Magone Ringrose and Adam
1. Lemer, eds., Reimaging the Nation (Buckingham: Open University Press,
1993), pp. 15-6; Anthony Arblaster, “Umity, idennty, difference; Some thoughts
on national identicy and soctal vnity,” New Community, Vol. 21, No. 2 (1995),
pp. 197-202; and Omar Dahbour, “Introduction: Manonal identity as a
philosophical problem,” Philosophical Forum, Vol, 28, No. 1-2 (1996497},
pp- 11=6.

The distinction berween the primordial and modernist approaches is, to be
sure, a simphfied depiction of the hreratures on nationalism, bur other
approaches have not atrmeted as much aenoon from scholars and do not have
as much bearing on our topic here, For further discussion of the different
approaches to nanonalism, see John Breuilly, “Approaches 1o nationalism,”™
in Gopal Balakrishnan, ed., Mapping the Nation (London: Verso, 1996), pp.
149-59, and Anthony D, Smith, The Mation in History: Historiographical Debates
abour Ethnicity and Nationaiism (Hanover: University Press of Mew England,
2000), pp. 27-51.

Prasenjit Duara, “De-comstructing the Chinese nation,” in Jonathan Unger,
ed., Chinese Nationafiom (Armonk: M., E, Sharpe, 1996), p. 32.

Duara, “De-constructing the Chinese nation,” pp. 37-8,

Ernest Gellner, Nations and Nationalism (Ithaca, NY: Comell University Press,
1983), p. 1.

. Bhikhu Parekh, “The concept of national identity,” New Community, Vol

21, No. 2 (1995), p. 255. Ekewhere, Parekh says: “The term national refers
to both the naton and the state, Hence the debate about nanonal identity can
be abuour the identity of the nation as well @ that of the state. One can ask what
constitutes the identity of a specific political community or a state, as also
wherein lies its identity as a nation or a self-conscious and cohesive ethno-
cultural community.” He then suggests that we use the phrase “the identity
of a political community,” which equates to what | call "state identity.” See
Bhikhu Parekh, “Discourses on national identity,” Political Studies, No. 42
(1994), p. 301. Similar ideas can alio be found in Alan M. Wachman, Taiwan,
p. 64,

. Shih Ming, Taiwanren 400 nianshi (The history of the Tarwanese since 1600

{San Jose, CA: Pengdao, 1980),

. Shih Zheng-feng, ed., Taiwan minzuzhuyi (Taiwan nationalism) (Taipei:

Qianwei, 1994); Shih Zheng-feng, Minzu rentong yu Tatwan duli (National
identity and Tarwan independence) (Taipei: Qianwei, 1995), pp. 47, 60-1.

. Xu Xin-liang, Xinxing minzu (The nsing people) (Taipei: Yuanliu, 1995),

p- 32
Xu Xin-hang, Xinxing minzu, p. 187.
Alan M. Wachman, Taiwan, p. 63.
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Yuanli, 1995), pp. 181-92; Wu Guo-liang et al.. Zugun ronghe guayue shiji
(Ethnical fusion in the next century) (Taichung: Depanment of Information,
Tarwan Provincal Government, 1996).

Wang Xiao-po, Taiwan qiantu hurji (Essays on the Future of Taiwan) (Taipei:
Pamirs, 198%); Chinese Unification Assoctaton, Tongyi guandien: Zhongeuo
tongyi liemmeng dakewen (The view of unificanon: The standpoint of the Chinese
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. Lin Zhuo-shui, Guojia de gouty (The framework of the state) (Taipei: Qianwei,

1991}, pp. 2-42; Wenhua, zhongeu, shijie yo guajia (Culture, ethnic group, world
and state) (Taiper: Qianwei, 1992), pp. 8990, 101; Zhanzai lishi de zhuanfiedien
shang (Standing on the pivot of history) (Taiper: Qianwer, 1995), pp. 13-26,

. Chu Hong=yuan, “Minguo yila huaren guojia guannien de yanhuoa,” (The

evolution of Chinese national identity since 1911) in Institute of Modern
History, Academia Sinica, ed., Identity and National Formation: Chinese and
Western Experiences in the Modem World {Taiper: Instntute of Modern History,
Academia Sinica, 1994); Chen Yi-shen, “20 shigi shangbanye zhongguo
manzuzhuyi de faizhan,” (The development of Chinese nagonalism in the firse
half of the twentieth century) in Institote of Modern History, Academia Sinica,
ed., ldentity and National Formation; Sheng Song-giao, " The myth of Huangedi
(Yellow Emperor) and the construction of Chinese nationhood in late Qing,”
Taiwan: A Radieal Quarterly in Social Studies, No. 28 (1997), pp. 1-77.

. Fora helpful comment on the concept of Chinese and other related concepts,

see Alan M. Wachman, Taiwan, pp- B0-8.

. Chu Yun-han and Lin ha-long, " Democratizaton, cros-strait mvalry and the

construction of Tarwanese identity,” paper presented at the conference on
the Development of Contemporary Taiwan, co-sponsored by Institute for
Mational Policy Research (Taipei) and French Feesearch Center for
Contemporary China (Hong Kong). Taipei, Taiwan, 16~17 December 1998,

25, Juan]. Linz and Alfred Stepan, "Toward consoldated demoeracies,” in Larry

Diamond et al., eds., Consolidating the Third Wave Democracies: Themes and
Perspectives (Baltimore: Johns Hopkins University Press, 1997), p. 27,
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Interview, George Lak-Geoon Paik, Seoul, 27 August 1981,

Matsuo Takayoshi, “The Japanese protestants in Korea, part one,” Moden Asian
Studies 13:3, 1979, p. 401,

¥i had received his earlier education at a mission school and was influenced
by Yun Ch'iho and especially by An Ch'angho, and in his writings he
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ntroduced a religous point of view on nation and 1s meaning and fate, through
dealing with themes of sin, repentance, self-sacnfice, spintual love, and Liter
Buddhist piery, but all m all he entertained a caltural view of Chosnanity as
a servant of society and nanon. There 15 good discussion of this 1o Ko
Chanhwan, “Ch'unwdn munhage nat’anan kidokkyo sasang,” m Shin
Tonguk, ed., Ch'oe Namsan gwa Yi Kwangsuii munhak (Literature of Ch'oe
Mamson and Yi Kwangsu) (Scoul: Saemunsa, 1981), pp. 11832,

i1 Kwangsu, “Yasokyoil Chosone chun iinhye,” July 1917, in ¥i Kwangsu
changfip (Collecred works) (Seoul: Ushinsa, 1979), Vol. 10, pp. 17-9. Six months
later he composed the February 1919 Tokyo Stwdents’ Declaranon of Korean
Independence.,

MNanmushd kethdkyoku: *Zarva Chasenyin gakuser no genda™ 1., (VI 22/
1/1916. Haguhoe oratorical meeting, Tokyo YMOCA, in Gendaishi shiryo:
Chisen (6 Vols.) (Tokyo: Misuzu shobd, 1966), Vol, 2.

See, for example, Wang Gungwu, “The Chinese urge to civilise: Reeflecnions
on change,” Proeedings of The Australian Academy of the Humanivies, 1982- 1983
(Melbourne: The Dominion Press-Hedges and Bell, 1984).

John Henry Newmann, The fdes afa University (Oxford: Clarendon Press, 1976),
Diescourse V, 9, pp. 110 and 112,

See Aar Vervoom, “Music and the nse of literary theory in ancient China,”™
Journal of Oriental Studies, 24: 1, 1996, p. 50, where he fauls approaches o
Chinese liverary theory that presume that “licerary theory can anise only where
a distinetion is dravwn between literary values on the one hand, and moral and
palitical values on the other.”

See Chang Hao, Liang Ch'i-h'ao and Intellectisal Transition in China, 1890-1907
(Cambridge, MA: Harvard University Press, 1971).

Kenneth M. Wells, New God, New Nation: Protestants and Sell-Reconstrietion
Nationalism in Korea, 1896-1937 (Sydney: Allen and Unwin; Honohalu: Hawai
University Press, 1991), p. 51.

Uchiniura Kanzo, How [ Became a Christiar: Out of My Diary (Tokyo: Keiseisha,
1895), p. 166,

Uchimura was influenced by Joseph Neejima, who was Yun Ch'iho’s teacher
in Japan in the carly 18805, and through him he met Julius H. Seclye in the
late 1880k when he was President of Amherst College, and was converted o
evangelical Chrstianity by Seclye, The Complete Works of Kanzo Uchimura
(Tokyo: Kyobunkwan, 1972), Vol 4, p. 134,

Yun Ch'iho, “Tongnip hydphoehi hwaltong,” Tonggwang, 26 October 1931,
Taehan K Grisitoin heaba 1:8, Kwangmu 2, 23 February, Editorial.

Yun Ch'iho, “Popular movements in Korea,”" The Korean Repository, December
1898, p. 469,

On Yun's decision, see Kenneth M. Wells, op. cit., pp. 64-5.

Augustine of Hippo, City of Cad, Book V, Chaprer 11,

There have been several significant exceptions, when the doctrine has been
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given particular application in support of nanonal policies in Europe and the
USA. See John F. Berens, Providence and Patriotism in Early America: 1640-1815
(Charlottesville: University of Virginia Press, 1978); Alistir Fox, Thomas More:
History and Providence (Oxford: Basil Blackwell, 1982); and Simon Schama,
The Embarrassment of Riches: An Interpretation of Dutchh Culture in the Galden Age
{London: Fontana, 1991), Chaprer 2,

Simone Weil, 1974; 3860,

Dietrich Bonhoefier, Ethics (Wew York: 1953), p. 355.

. See Wells, op. cic., pp. 6d=8.
. Government-General Polive Affairs Burean, Koket kihasu No. 422, 3 March 1915:

“Furer Senjin seinen Yachtno ken,” and “Futer Sengin seinen torshimbe no
ken"; Kokel kihasu No, 527, 13 Movember 1916: “Fuonsha hakken shobun
no ken"; Koket kihasu No. 5353, 6 December 1916: “Fuonsha hakken shobun
no ken”; Koket kihasu No, 574, 20 December 1916: “Shinsu gakkd m okeru
fuon kydju"; Kokei kihatsu No. 26, 26 Januvary 1917: “Chihé minyd 1tha:
Yasokyd fuzoku gakkd ché no gendd,” and many more.

Shirthan minbo 373: 8 July 1915,

Speech in LA: “Un kungminii chinhwati syunsé” Shinhan minbo 387: 22
January 1916,

Shinhan minbo 398: 22 June 1916,

Maimushd kethdkyoku: “Zairya Chosengin pakusel no gendd”™ 2. (XXXVII),
22 November 1918, Haguhoe oratorical meeting, Tokyo YMOCA, in Gendaishi
shirvo: Chdsen (6 Vols.) (Tokyo: Misuzu shoba, 1966), Vol. 2.

“Chonjaeng chongeydlkwa uridii hal il," Shinfan minbo, 17 October 1918,
“Cheilch’a pukkvéngno yebaedang vénsal™ 26 May 1919, Shanghai; in a
speech in Shanghai on 7 December 1919, oted “Mul panghwang,” An said
March First had brought Kareans respect from world.

. Yi Kwangsu, “Minjoge kwanhan mydtkkaji saenggak,” Sameh alli, October

1935,

Kim Yun'gydng, “lllyu sahoe palchén chéngdoii pullyu,” Tonggwang, 7
MNovember 1926,

Han Ch'igwan, T iiksujék Chostnin™ Tonggwang, 8 December 1926,
Kim Yun'gydng, “Musil yokhaeng siniii yonga "™ Tonggwang, 10 February 1927,
Kim Yun'gydng, “Puin undonggwa in'gydk munje,” Shin Yising December
1924, p. 5.

Kim Yun'gyong, “In'gyokin hangnijok haein,” Tongewang, 4 August 1926,
Kim Yun'gyong, “In'gyégii hamyang,” Tonggwang, 5 September 1926,
Kim Yun'gydng, “In'gyokkwa tan'gyal,” Tongewang, 6 October 1926,
Nairmusho keiliokyoku (tokukeisatsu) (Gempi: Showa gonen ni ekeru shakai undd
no jokya. 21 Minzokwshugl undd no j8kya.

Uchimiura Kanzd, The Japan Christian Intelligencer, Apnl 1926, in The (-hn'rpkrc
Works of Kanze Udhimura (Tokyo: Kyobunkwan, 1972), Vol. 4, p. 27.

. Uchimura Kanzd, The Japan Christian Intelligencer, February 1928, 1926, The
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Complete Works of Kanza Udhimura (Tokyo: Kyobunkwan, 1972), Vaol. 4,
pp- 129=30.

Yang Hyonhye, Yun Ch'thowa Kim Kyoshin: Kandae Chostne issoso minjokohok
aictent it fwa kidokkye (Scoul; Hanul, 1994), p. 118-%,

lbad., p. 190,

Chung Jun Ki, Social Criticism of Uthimura Kanzo and Kim Kyo-Shin (Seoul:
UBF Press, 1996), p. 161.

Stngsa Choson, April 1935, Chung Jun Ki (preceding) actually refers to this
passage as the source of his particalar interpreacion.

Sangsé Choson, April 1934,

Singsa Chosin, August 1934,

Government-Ceneral Police Affairs Burean, Kokei 344997, 5/12/1919: “Taikan
minkoku aikoku fujinkal kenkyo no ken.”

Tral records of the Korean Women's Patriotic Sociery, Tacgu District Courr,
29 June 1920, Chesen tochi siyo{10 Vols.) (Tokyo: Kankoku shirgd kenkyusho,
19701972}, Vol. 5, pp. 739 £

Gavernment-General Poltee Affairs Burean, Kokei 1536, 22/1/1920: “Taikan
minkoku fujinkai ni kansuru ken.”

Kenneth Wells, “The price of legiimacy: Women and the Korean Kunuhoe
Movement, 1927=1931," in Gi-Wook Shin and Michael Robinson, eds.,
Colonial Modemity in Korea (Cambridge, MA: Havard University Press, 1999),

. A pood example of this tendency is Y1 Yunhiii's Han jguk minjokjuiiva vasong

undong (Korean nationalism and women's movements) (Seoul: Sinsdwon,
1995}, Chapter 5.

. See Laurence Fontaine and Jiirgen Schlumbohm, “Houschold strateges for

survival,” International Review of Social Histary, Introduction to Supplement
No. 8, 2000,

. Potts, |. Manning, ed., Grace Sufficient: The Story of Helen Kim by Herself

{Mashville: The Upper Room, 1964), pp. 10-2.

. L have written elewhere on this topic and will not repeat details here. Sec Ken

Wells, *Expanding their realm: Women and public agency in colomal Korea,”
in Louise Edwards and Mina Roces, Women's Suffrage in Asia! Gender,
Nationalism and Demoeracy (London and New York: RoutledigeCurzon, 2004,

. The limited groups of Korean men who were eligble to vote hardly sprang

to take advantage of this opportunity, since there was little credit to be gained
by so doing,

. Kim Hyung-chan, Letters in Exile; The Life and Times of Yun Ch'i-he {Covington,

GA: Rhoades Printing Co., 1980), p. 65.

. Kim Yun'gyong, "Puin ch’amjdéngerwon munje,” Shin Yasing, Vol. 2, No. 8,

October 1924, p. 15.

. Pots, ed., Grare Sufficient, P- 43,
. Ibid., p. 26.
. Ibid., p. 30.
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Kim Yun'gyong, “Puin undonggwa in'gydk munje,” Shin Yasang December
1924, p. 7.

Lee Tan, “Ch'dngnyon ydjahoe ch'angnip,” Shin in gan, Mo, 7, November
1926, p. 44,

For a more detailed rreatment of this division, see Ken Wells, “Expanding their
realm: Women and public agency in colonial Korea,” in Lowse Edwards and
Mina Roces, Women's Suffrage in Asia, pp. 160-5.

Kim Hwallan, “Chosdn puhimgil wihan nongeh'on kyoyuk,” in Tanggwang,
February 1932,

Kinu, 1929, Kim Chongwan, “Hoewdniirosd G hiiimang,™ p- 62

See excerpts of Chen Duxiu’s “The way of Confucius and modem life,”
ongnally published in Chinese in December 1916, 10 Hua [ Lan and Vanesa
L. Fong, Women in Fepubiican China: A Sourcebook (Armonk, NY: M. E. Sharpe,
1999), pp. 5-8.

See the lewer from Xiang Jingyu to Tao Yi of 20 December 1919, cited in
Lan and Fong, op. cit, pp. 125-%.

Wells, New God, New Nation, p. 50.

Uchimura, How I Became a Christian: Out of My Diary, p. 179.

Chapter 10

As discussed in Alice H. Amsden, The Rise of the Kest: Challenges to the West
from Late-industrializing Eranomies (New York: Oxford University Press, 2001).
“The rest” includes Taiwan, Korea, China, Malaysia, Indonesia, Thailand,
India, Turkey, Argentina, Brazil, Chile and Mexico. All these countries had
accumulbated some manuficunng experience before World War 1. Most alkso
mdustrialized mpidly thereafter.

Where P equals price and MC equals marginal cost. If the two are equal,
competitton 15 perfect and no distortion exists.

For this three-way division of techmological skills, see L. E. Westphal., L. Kim,
etal,, "Reflections on the Republic of Korea's acquisition of technological
capability,” in N. Rosenberg and C. Frischta, eds., [ntemational Technology
Transfer: Caneepts, Measires, and Comparisons (New York: Pracger, 1985). For
the concept of “fist mover” advantage, see A. D. Chandler Jr., Seale and Seape:
The Dynamics of Industriad Capitalism (Cambridge, MA: Harvard University
Press, 19907,

Below, therefore, we discuss national enterprise in terms of these business
groups, rather than specialized fimms or state-owned enterprises.

For Korea, see Ministry of Science and Technology (Korea), Seience and
Technolagy Annal (Seoul: Ministry of Science and Technology, 1998). For
Taiwan, see Tatwan {(Republic of China National Science Council), Indicators
of Seience and Technology (Taipei: National Science Coundl, 1996).
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Hereafter, OECD.

See also P Pate] and M. Vega, “Patterns of mtemationalisation of corporate
technology: Location v, home country advantages,” Research Policy 28 (1999);
145-55, and P, Dorernius and W, Keller et al., The Myth of the Global Corporation
(Princeton, N Pnnceton University Press, 1998).

Unless otherwise specified, empirical information is from Amsden, The Rise
of the Rest.

Information on Brazil in this paragraph is from . Monteiro Filha, A Aplicacao
de Fundes Compubsorios Pelo BNIDES na Formacao da Estrutura Setorial Da nduseria
Brasileira: 1952- 1989 (Lo de Janeiro: Instituto de Economia Industrial,
Universidade Federal do Rao de Janciro, 1994).

. Camagan complex only,
. Data supplied by NAFINSA from annual balances, 1935-1997, and collected

by Jorge Maro Soto.
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