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1 
Introduction: The Dignity of Nations 

John Fitzgerald' 

A dwarf is as much a man as a giant; a small republic is no less a sovereign 
state than the most powerful kingdom 

- Emmerich de Vattel , The Law of Nations (1758)2 

National states are not equal in any substantive sense, nor are they autonomous 
except in principle. In relating to one another, however, nations do insist on 
being treated as equals irrespective of the actual situation that prevails among 
them. Emmerich de Vattel captured this distinction nicely in his Law of Nations 
(1758). "Nature has established a perfect equality of rights between 
independent nations, " he observed. As freedom and sovereignty are enjoyed 
equally by all nations, no nation had a right to claim pre-eminence or 
precedence over another. In practice, a small state may pay deference to a 
"powerful and extensive state " within a code of manners that preserved the 
dignity of both by bridging the gap between the laudable principle of equality 
and the actual world of presidents and princes. Even then, however, a small 
state could concede the unequal power of a mighty state on condition that 
"ceremonial deferences ... do not, in fact, destroy their equality, and only 
show a superiority of order, a first place among equals. " 3 For Vattel, national 
equality and national dignity were to be preserved in everyday practice 
through codes of conduct that were elaborated in ceremonies and standard 
forms of address which to this day make up the routine curriculum of Foreign 
Affairs and State Department training programs the world over. For the 
mighty it is a code of humility, for the weak, a code of honor. Taken together, 
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it is a common code founded on the modern notion that national subjects 
are equally sovereign. 

In this age of national hubris, powerful states still pay deference to the 
formal equality of nations in their formal diplomatic repertoire. President 
George W. Bush has declared that the national sovereignty of states no longer 
presents a formidable obstacle to the extension of US military power abroad. 
Still, the US does not propose to humiliate states unnecessarily along the way. 
In relations with China, for example, White House Press Secretary Ari 
Fleischer told the press team accompanying the President to Beijing, in 
February 2002, that Washington would no longer take to the pulpit and 
preach about American moral leadership. "The reason I'm not going down 
that road is because it's consistent with the President's approach to also have 
a humble foreign policy, " Fleischer told reporters from the aisle of Air Force 
One. "And it 's an interesting balance that the United States observes, as the 
United States speaks of what makes our society strong and how our 
government relates to its people, in a way that is cooperative, in a way that 
is productive in dealing with other nations and other people, in a humble 
fashion. "4 There is no record of whether China's President at the time, Jiang 
Zemin, read the President 's respectful silence as a mark of deference to an 
equal partner. Nevertheless, any show of humility on the part of a great state 
pays tribute to an underlying principle of modern nationalism which underpins 
the international state system. This is the principle that sovereign states are 
formally equal. 

On the whole, it is true, nations are better known for the competition 
and variation among them, for their relative wealth and power, than for their 
equal sovereignty. The power of nations is tested daily in politics, trade, and 
international relations, and widely acknowledged in the framing of institutions, 
in the formation of identities, and in shaping categories of knowledge. 5 The 
same holds true for the study of nations. The relative wealth of nations has 
attracted scrutiny from the founding of economics more than two hundred 
years ago to recent research into markets, cultures, and national traits in the 
literature on national development.6 Market economists are typically interested 
in national states as sites for the provision " of law and order, of property rights, 
and the sanctity of contracts."7 In economic history, nations tend to feature 
as clusters of cultural traits or value systems which influence long-term patterns 
of market behavior and economic competitiveness. David Landes, for example, 
has argued that the fate of industrial revolutions from one nation to the next 
is everywhere reliant on specific cultural traits including thrift, persistence, 
trust, honesty, and a strong work ethic, and that economic development will 
continue to elude nations that fail to internalize these kinds of values. s 
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Another way of thinking about equality and competition among nations 
is to imagine them as sites of status negotiation rather than merely sites for 
the accumulation of wealth and power - or rather to reconsider wealth and 
power as status indicators. If we concede that individuals and nations value 
honor and prestige, and acknowledge that people and nations happen to be 
the kinds of things to which honor and prestige attach, then we can imagine 
people and nations organizing their affairs to maximize their prestige in any 
number of ways. From this perspective, even international markets might be 
considered arenas for negotiating prestige, driven in some measure by vanity 
and generally functioning to facilitate status negotiation. Nations might then 
be approached on one level as bounded communities of people who act to 
maximize their prestige through myriad individual choices. On another, 
nations can be seen as active participants in international prestige markets 
themselves. In the market for national prestige, nations matter not simply 
because they are bundles of cultural traits, nor because they act as market 
regulators, but because they are one of the major sites for the accumulation 
and display of prestige in the modern world. 

Like the citizens who people them, however, nations are in principle 
autonomous, sovereign, and formally equal. Again like citizens, some nations 
are wealthy, some powerful, some both, some neither. Nations compete with 
one another in the space that emerges between an ideal of formal sovereign 
equality and the fact of actual status inequality. Nations try to assert their 
comparative or competitive advantage across a variety of institutional 
networks, including military, economic, cultural, historical, and sporting 
networks.9 In so far as nation-states are formally sovereign and equal, however, 
they possess one status-indicator that cannot be traded on the market. This 
is their national dignity. 

Dignity can be described as a fundamental endowment of a sovereign 
and equal subject. Whether this subject is defined as an individual person, an 
autonomous nation, or any category of people which can lay claim to 
autonomy, freedom, and formal equality, that subject can plausibly lay claim 
to dignity as well. And within a given category (humans, nations, races, or 
religious faiths) dignity is reckoned to be held in equal measure by each and 
every member. National dignity is earned on the attainment and recognition 
of statehood and maintained for as long as states remain organized as sovereign 
and equal. National dignity is therefore the baseline of prestige in a competitive 
and substantially unequal international order. Often as not, it is a haven of 
last resort. 

References to national dignity usually surface when states have little to 
fall back on but their dignity - more commonly, when particular national 
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regimes are placed at risk. The Democratic People 's Republic of Korea 
(DPRK) is a case in point. Since the mid-1990s, the North Korean state has 
been placed under a form of martial rule (so-called "army-based policy ") to 
forestall social discontent arising from food shortages and economic hardship. 
The Stalinist state calls on its people to defend this style of government on 
the home front by upholding "the dignity and might of the DPRK under 
the great banner of army-based policy. " 10 International challenges meet with 
a similar reaction. In January 2003, anticipating a hostile international reaction 
to its withdrawal from the 1968 Nuclear Non-Proliferation Treaty, the DPRK 
government staged massive rallies in defense of "national sovereignty and 
dignity. " Around one million people gathered in a Pyongyang city square to 
denounce the US and shout their defiance. The official news-agency 
accompanied the demonstration with a warning that "if any forces attempt 
to encroach upon the sovereignty and dignity of the DPRK, it will mercilessly 
wipe out the aggressors and mete out stern punishment to them. " II Fragile 
regimes resort to a language of national dignity when they have little else to 
recommend them. 

In the twenty-first century, however, the claim to national "sovereignty 
and dignity " is placed at risk not just by challenges from other states, or from 
domestic discontent, but by alternative claims on sovereign subjectivity -
the competing claims of individuals, for example, or of religious faiths, or 
humankind as a whole. Categories of sovereign equality now compete among 
themselves. "In the 21st century, " UN Secretary General Kofi Annan affirmed 
in his Nobel Speech of December 2001, "I believe the mission of the United 
Nations will be defined by a new, more profound, awareness of the sanctity 
and dignity of every human life, regardless of race or religion ... The 
sovereignty of states must no longer be used as a shield for gross violations of 
human rights. " 12 If the UN Secretary General has his way, the twenty-first 
century will be remembered as one in which human dignity takes priority 
over the dignity of nations. VatteI's dwarf may yet stand taller than any nation. 

Equality and Dignity: An East Asian Problem? 

Much has been written about the dignity of Korea, Taiwan, Japan, and China 
in recent years, not least by people in these countries themselves. North 
Korean President Kim Jong II, we noted, regularly appeals to national dignity 
as a sentimental foundation for his personal grip on national sovereignty. 
National dignity is not merely a resort of endangered regimes. In Japan, 
Shintaro Ishihara and Akio Morita launched a tsunami of swollen national 



Introduction 5 

pride and anti-US resentment in the late 1980s with their first book, The japan 
That Can Say No. The two well-positioned authors - one a senior corporate 
executive and the other a member of parliament - enumerated the indignities 
the country had suffered since the ratification of the Japan-US Security Treaty, 
they listed Japan's achievements in the meantime, and they pressed their 
compatriots to resist US bullying and recover Japan 's sovereign equality. "A 
Japan that can say no to US orders, " they proclaimed, "is a Japan that has 
recovered its full sovereignty, just like any other nation. "13 For all its bravado, 
the claim sought no more than the recognition of Japan's formal equality with 
the US as an autonomous and sovereign state. Dignity is a basic attribute of 
the fully sovereign state. 

Their call inspired imitators abroad. Some years later, half a dozen titles 
appeared in China bearing variants of the title" China Can Say No. " 14 In this 
case, the target of Chinese national resentment included Japan as well as the 
US. The author of the original book Shintaro Ishihara (by this time Governor 
of Tokyo) hit back at China. In a speech critical of "third-country people " 
(sangokujin), he obliquely attacked China and the Chinese in a language that 
again aroused anger on the continent. 15 On the Chinese side, there followed 
another in a sequence of events that refocused public anger and official 
indignation against a foreign power, this time the US following a collision 
between a Chinese jet fighter and a US spy plane off Hainan Island in April, 
2001. The connections among these events would be remote but for one 
element in common - national dignity was held to be at issue. 

In view of these recurrent references to national dignity in contemporary 
East Asia, it is tempting to conclude that there is something culturally specific 
about dignity in the civilizationallegacy of East Asia. In fact, particular national 
explanations suffice. In the case of Japan " saying no, " for example, we would 
do well to remember that this brief episode had its American counterpart in 
widely publicized Japan-bashing among senior analysts, administration 
officials, and industrial workers over the same period. National economic 
interest had little direct bearing on the dispute as both sides leapt to defend 
their national honor. As American economist Paul Krugman remarked at the 
time, "Japan's success hurts our pride far more than it hurts our standard of 
living. " 16 

The Chinese case has little in common with the Japanese one apart from 
their common resentment of alleged US bullying. China's domestic crisis of 
legitimacy played a part as well. The media in China expressed outrage over 
the Hainan Island spy-plane affair much as it did over the Belgrade Embassy 
bombing two years earlier. Newspaper columnists called US officials "stupid " 
and demanded that they apologize. E-mail chat lists called for execution of 
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the twenty-four captured crew to avenge the death of the journalist, Xu 
Xinhui, who was killed in the Belgrade embassy bombing some years earlier. 17 

In the latter case, however, crowds were not permitted to approach the US 
Embassy in Beijing, and government representatives were more measured in 
their responses. On this occasion, a series of dour government representatives 
in suits appeared in the press and on television, giving forceful but dignified 
voice to the people's distress. The People 's Government was seen to represent 
not just the abstract interests of the people but their intimate moods and 
feelings. Speaking in defense of the country's national dignity, the government 
of China could credibly claim to represent the people. 

A case needs to be made, all the same, for the claim that national dignity 
has greater or lesser salience in the politics and rhetoric of East Asian countries 
than in North America or Western Europe. Dignity is a powerful term in 
the rhetorical system of nationalism generally. IS How do ideals such as national 
sovereignty, national equality, and national dignity, take root across different 
political vocabularies and political cultures? Are they transformed or perhaps 
given greater or lesser emphasis in the process of translation?19 Are there in 
fact reasonable grounds for drawing broad cultural or civilizational 
generalizations about the salience of national dignity? Turning to Japan, Korea, 
China, and Taiwan, in particular, is there a common civilizational heritage 
that is implicated in the translation, development, and application of modern 
nationalism? 

Although modern nationalism entered East Asia from outside the region 
along with the battleships, missionaries, and merchant marines of Europe and 
America, the forms that nationalism assumed were shaped to a large degree 
by encounters among neighboring states themselves. East Asian nationalisms 
were endogenous to the region in much the same way that French, Polish, 
Italian, or German nationalisms were native to Europe. The intra-regional 
dynamics of East Asian nationalism bears out this particular legacy. There have 
been repeated attempts over the past century to forge pan-regional alliances 
against Western imperialism or global capital and yet equally consistent efforts 
to deflect or to defeat them. Their own experience in the history of the region 
weighs heavily on each of the national states of East Asia. 

The idea of East Asia as a region came to be embedded in the national 
imaginary of each constituent state, informing the ways each thought about 
its neighbors and the ways in which it reflected on itself. 2o The implications 
of the regional idea differed from state to state. For Chinese elites of the 
nineteenth century, the empire seemed to shrink inexorably from a universal 
world system to a particular nation, embedded in the regional space of an 
evolving international state system. 21 For Japanese elites, the same regional 
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idea created space for Japan to escape the hegemony of imperial China, and 
to expand its national role within the region and the international system. 
From the late nineteenth century, China ceased to appear the Central 
Kingdom (z hongguo) in Japan and came to be known instead as Shina. 22 In 
each case, a historical model of the East Asian region entered into the 
nationalist imaginary as a cultural or civilizational realm in which the 
particularities of the limited and sovereign nation could be grounded. Modern 
nationalism thus helped to confirm an older idea of a common civilizational 
legacy in East Asia, one that distinguished it from other regional civilizations, 
while at the same time underpinning the renovation of each autonomous 
national state. 

Indigenous cultural theorists of the late nineteenth century turned to 
defining the region's civilizational inheritance.23 The number of possible 
candidates for a distinctive regional identity proliferated in the second and 
third decades of the twentieth century, one positing a fraternity of proletarian 
Asian states, another a pan-Eastern spiritual alliance against Western 
materialism, others again for pan-Asian movements against imperialism. East 
Asia emerged as one contender among these regional models. The most 
powerful variants were schemes that yoked ideas of pan-Asian civilization to 
an expanding Japanese nationalist state: the New Order in East Asia and the 
Greater East Asia Co-Prosperity Sphere. But the idea of a pan-Asian or East 
Asian civilization need not have been harnessed to a single state to secure the 
idea, a place in history. Particular nationalisms are often embedded in wider 
civilizational discourses of one kind and another, in imagined civilizations 
conceived as far grander than the communities or states imbedded in them. 
"Western Civilization " is a case in pOint. Civilizational discourses of this kind 
were integral to the worldview that brought nationalism into the world, and 
integral to the processes by which nationalism was domesticated in East Asia.24 

If the states of East Asia can be imagined as sharing a common civilizational 
legacy, they can as well be supposed to reveal a common pattern of resistance 
to that legacy in the modern era. In nationalist thought, the nation is conceived 
as moving away from its past with sufficient gravity to retain its historical identity 
but pushing ahead towards modernity with enough momentum to carry it 
to its destiny.25 Along the way, the historical nation retains or rejects aspects 
of received tradition. At such transitional moments, those who do the talking 
generally explain their acts of rejection or retention in the language of 
modernity. Confucianism is a case in point. When radical nationalists in China 
and Japan chose to attack Confucianism as an "ideology of hierarchy, status, 
and authority, " Tu Wei-ming reminds us, they borrowed an imported 
"Enlightenment rhetoric. "26 In attacking Confucianism as merely a system 
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of dominance and subjection, rather than a system of faith or doctrine, they 
revealed a dependence on nationalist categories of thought that gave high 
priority to the alternative principles of autonomy and equality. And to the 
extent that they attacked Confucianism as an ethic of hierarchy, they committed 
themselves to equality as a formal ethical system to a pronounced degree. 

A numbers of essays in this volume support the proposition that modern 
ideals of sovereignty and equality entered into the repertoire of East Asian 
values through the agency of modern nationalism, as the antithesis of a 
Confucian respect for hierarchy. There was in fact very little space for the 
ideal of equality in the Confucian repository of the late imperial era. The 
Confucian legacy was repudiated by modern nationalist movements precisely 
on the ground that it favored hierarchy over equality as the foundational virtue 
of public lifeY In facilitating a shift from an ethic of hierarchy to one of 
equality, a distinctive feature of the regional civilizational legacy was a 
tendency to turn that legacy on its head. 

The same might be said for the high value placed on dignity that allegedly 
prevails in East Asian societies. The value placed on dignity in contemporary 
East Asia is generally traced to the maintenance of family loyalties, to the 
performance of social obligations under the Confucian code, or in the case 
of China to abiding cultural codes of "face. "28 In fact, the code of dignity 
may be inversely related to the code of face - a distinctly modern outcome 
of the continuing struggle for equality rather than a residual or reconstituted 
ideal associated with the norms of Confucian hierarchy. A twentieth-century 
emphasis on equality and distinctly modern codes of self-regard are among 
the historical outcomes of an extended interaction between nationalism and 
inherited ethical systems in East Asia. Nationalism was refracted by Confucian 
ethics (and by many of the related cultural beliefs and social practices that pass 
under other names in Japan and Korea) in ways not easily captured by simple 
reference to the " Confucian tradition " or the " Sinic heritage " of East Asia. 
This is because the confrontation between hierarchy as an ethical system, and 
equality as a revolutionary episteme, has specific historical as well as cultural 
or civilizational foundations. 

Hierarchy and Equality in History 

Ideally, hierarchy and equality can be imagined as two distinct ethical systems. 
As far as their respective claims and arguments go, the two systems are basically 
incommensurable. To the hierarchically minded, equality is base, while to 
egalitarians hierarchy is unequal. Neither claim makes sense to proponents 
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of the other. Historically however, they often came together. The formal 
hierarchies of monarchy and empire, for example, often co-exist with 
greenwood ethics of brotherly camaraderie, while in the modern era, the ideal 
of formal equality does little to redress inequalities across the categories of 
race, gender, and class around which modern nations are constructed. 29 

At the level of orthodox belief, hierarchy can nevertheless be 
characterized as an ethic of monarchies and empires, and equality as an 
underlying principle of national states and of the formal architecture of the 
international state system. At this level, the historical encounter between the 
two orthodox ethical systems can be traced in the struggle between empires 
and nations which culminated in the victory of the nation-state. The most 
familiar paradigm for capturing the historical transition from empires to nations 
in nineteenth- and twentieth-century Asia is the fabled encounter between 
tradition and modernity. 3o The notional shift from the traditional to the 
modern mirrors the way in which nationalists situated themselves within this 
transition. The shift from the principle of hierarchy to one of equality traces 
a similar journey, from empire to nation, and similarly reproduces the language 
in which nationalists experienced this transition. 

Admittedly, the two sets of terms are equally fuzzy. In the nationalist 
imagination, the nation is situated as an historical community between 
hierarchy and equality no less than between tradition and modernity.3! One 
of the tasks of nationalist thought is to contrast the opposing terms in each 
dyad - in our case hierarchy and equality - with sufficient clarity to situate 
the nation as an historical community comfortably between the two. In 
historical terms, nationalism introduces a new ethic of equality that challenges 
the legitimacy of existing status hierarchies: it overturns ascriptive hierarchies, 
inherited at birth, and replaces them with new ones based on wealth, 
profession, achievement, and fame. At the same time, nationalist thought 
reconstitutes hierarchies around nation, race, gender, and other categorical 
entities within states and across regions. Rather than simply replace hierarchy, 
nationalism reassigns hierarchy to categorical relationships consistent with the 
practices of national states. 

As historical subjects, hierarchy and equality are just as elusive as tradition 
and modernity. In studies of East Asia, in particular, the notional transition 
from hierarchy to equality presents one of the most challenging problems for 
Western historians. Benjamin Schwartz once observed that the role of 
hierarchy, status, and authority is "intractably problematic " for Western 
students of Chinese culture. Being " children of the Enlightenment " they are 
readily inclined to approach and to judge hierarchical systems through the 
"unmasking " vocabulary of domination, subjugation, and repression. 32 
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Patterns of behavior and belief that endorse hierarchy receive even less 
sympathy when they appear to survive (anachronistically as it were) the 
transition from a hierarchical empire to a modern national state. Further, the 
historiography of social hierarchy in Asia has on occasion regarded the states 
of Asia as displaced sites of the old regimes of Europe. The projection of Old 
World Europe onto Asia compromises the categories employed to define the 
underlying problem. 

Nevertheless, there is nothing uniquely "Western " about any of these 
assumptions. As Tu Wei-ming has famously remarked, the subjects and the 
chroniclers of China's modern history are "children of the Enlightenment 
with a vengeance. "33 To read almost any foundational source for the history 
of modern China, Japan, or Korea, is to come away with an overriding 
impression that there was little that hierarchy could possibly offer to East Asia 
apart from domination, oppression, and submission, in the eyes of local 
nationalists. In these sources, the West is represented at is own estimation as 
a realm of autonomy, equality, and freedom. 

For much the same reason, the place of equality and dignity in European 
and American forms of nationalism needs to be clarified before we can 
appreciate their place in East Asian nationalisms. Questions of honor or dignity 
are not to be discounted in the national histories of the United States or 
France, for example, simply because conspicuous codes of honor came to play 
a diminished role in public life from the eighteenth to the twentieth centuries. 
We need to ask why, if they were so conspicuous up to the eighteenth 
century, codes of honor more or less disappeared from the stories these 
countries told about themselves in the modern era. In East Asia, the history 
of equality and the fate of honor were bound up with the struggle of political 
communities to reconfigure themselves as democratic national states. So they 
were in France and North America. The idealization of equality and the 
prominence given to codes of honor in East Asia may be no more a distinctive 
feature of post-revolutionary China or post-war Japan than they were of 
France after the revolution, or the United States after independence. 34 

This point is worth pursuing a little further. Honor is elided from Anglo-
American self-representation through application of rational choice analysis 
focusing on the pursuit of hard-edged " interest " rather than on softer surfaces 
of status or prestige. 35 Concern for honor is often projected onto other 
communities and cultures, as if codes of honor were distinctive footprints of 
Asian or Latin American societies which had left no trace on the home ground 
of universal values. So for example, honor is a staple topic in studies of Latin 
American nation-building, Japanese culture, Mediterranean societies, and 
military history the world over. 36 By contrast, honor occupies little space on 
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the shelf of modern Anglo-American history. This can hardly be because 
honor has played no role in the national histories of the states of Western 
Europe or North America. The omission can be traced to the occlusion of 
honor in the study of metropolitan modernities. Romantic Latins defend their 
honor, proud Arabs covet pride, East Asian societies are obsessed with face, 
but mad dogs and Englishmen rationally pursue their "interests. " 37 

The history of "interest, " William Reddy argues, was closely bound up 
with the fate of honor in post-revolutionary Europe and the United States.38 

The codes of honor that operated under the old regimes were not abolished 
along with the hierarchical society of orders that proclaimed them. Instead, 
they underwent a revolution characterized by Robert Nye as a 
"democratization of honor." In post-revolutionary France, for example, the 
hierarchical code of honor was recast in a new code of politesse that emphasized 
equality, neighborliness, and the equal dignity of the citizen.39 In a community 
of equally honorable citizens, a code of honor that contrasted the honorable 
and the mean would have defeated its own purpose. Equality does not allow 
for conspicuous celebrations of honor of the kind that hierarchical codes seem 
to require. There is little point in citizens proclaiming by their dress or manners 
that they are more equal than others - although there may be something to 
be said for the citizen whose dress and manner displays a greater commitment 
to equality than others. 4o 

At the same time, egalitarian dignity was no longer proclaimed to be a 
motive for action as widely as hierarchical honor had been in the literatures 
and liturgies of the old regime. William Reddy traces this transition obliquely 
through the changing preoccupations of successive generations of critical 
thinkers in the post-Enlightenment era. For Montesqieu and Rousseau, honor 
was a central issue in historical inquiry and political philosophy. By the time 
of T ocqueville and Marx, honor had given way to the idea of interest. Rational 
calculation of material gain came to substitute for honor as the archetypal 
inspiration for manly action.41 Although dignity was less commonly proclaimed 
to be a motive for action, concern for the dignity of the equal citizen became 
as commonplace as concern for equality in the modern eraY With the rise 
of the revolutionary ideal of equality, all of the sentimental reservoirs of pride 
and self-regard that had earlier found expression in hierarchical codes of honor 
were transferred to new codes celebrating equal dignity. 

This democratization of older codes of honor earned little credit for the 
eagerness with which people in Europe and North America pursued their 
"interests. " An earlier contrast between matters of interest, and affairs of honor, 
translated into the assumption that honor or dignity were not among the kinds 
of interest that rational people strove for. Under the old regime, interest had 
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signified venal pursuit of selfish gain by people whose station in life placed 
them outside the prevailing code of honor. As honor once overruled interests, 
rational pursuit of interest overrode honor in the representation of the modern 
citizen. This did not of course, stop actual citizens from insisting they should 
be treated with respect. Every man could now stand on his dignity and did 
so as often as he pleased. The banishment of honor from the rational world 
of interest did, however, place honor and dignity outside the domain of history 
and beyond the purview of serious political philosophy. 

Where honor and dignity do converge with political philosophy is around 
the question of recognition. Since the advent and spread of nationalism, codes 
of honor have been yielding to codes that offer mutual recognition of formal 
equality. In so far as this involves a struggle for recognition, the desire for 
recognition offers a useful point of entry into what it is that makes nations 
(including Western ones) conceited and national citizens angry.43 Isaiah Berlin 
traced the roots of modern political conflict to a universal struggle for 
recognition that was driven by "a wounded or outraged sense of human 
dignity. " The desire for recognition was universal, he argued, in that it applied 
with equal force to political communities in North America and Europe as 
it did to anti-colonial movements in Asia, Africa, and Latin America. 44 Further, 
following Kant, Berlin observed that the key to our anti-hierarchical 
"unmasking" vocabulary is the axiom that people are authors of their own 
destinies. From this elementary principle of autonomy emerge two imperatives. 
One is to adopt the almost irresistible political vocabulary of the modern age 
- "the whole terminology of exploitation, degradation, humiliation, 
dehumanization " - and the other, a political imperative to shrug off 
"oppressors " in heroic acts of self-affirmation and self-determination. 45 In each 
case, public expressions of personal, civic, or national grievance draw upon 
a common vocabulary of humiliation and oppression, resistance and liberation, 
equality and dignity, a vocabulary as universal as the struggle for recognition 
in which political behavior has been grounded in the modern age. 

The concept of a modern but nevertheless universal struggle for 
recognition is well applied to East Asian nationalism. The desire for recognition 
can be illustrated historically in the widespread introduction of the new 
"unmasking " vocabulary of the Enlightenment into East Asian political 
rhetoric itself. One striking illustration of this vocabulary is the emergence of 
the " slave" as a rhetorical device in East Asia from the late nineteenth to the 
mid-twentieth centuries, an event noted in a number of our chapters. Slavery 
has become a universal trope of modern nationalism since the days of "Rule 
Britannia" in the mid-eighteenth century.46 The master-slave relationship is 
also the central focus of the locus classicus of Continental commentary on the 
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struggle for recognition, Hegel's discussion of the struggle for recognition 
between the master and the slaveY As it happens, the image of an abject slave, 
bullied and humiliated by its master, has come to enjoy wide currency in China, 
Korea, Taiwan, and Japan where it serves as an inverse image of proper relations 
based on the principle of equality. 

The trope of slavery helped to popularize the modern vocabulary of 
nationalism in East Asia, a vocabulary that came to embrace terms such as 
oppression and resistance, humiliation and dignity, submission and liberation, 
envy and love. This vocabulary carried with it a number of associated ideals 
and different possibilities for the organization of political community which 
were based on the principles of national equality and popular sovereignty. 
The trope of the slave also lent a particular slant to the idea of liberation. In 
nationalist literature and propaganda, the slave was represented not merely 
as unfree but as subservient, as debased and humiliated in relation to its master. 
The image of the slave thus invited a particular reading of liberation: the freed 
slave was not just "free " but elevated from its debased status. On liberation, 
the slave stood up and attained universal recognition as the status equal of its 
master - it escaped humiliation and attained dignity. To this day, the popular 
histories of Korea, China, Taiwan, and Japan recount episodes in the universal 
struggle for recognition culminating in the attainment of national dignity. 

About This Book 

The dignity of nations is a topical subject at a time when competing claims 
to human dignity and to national sovereignty are increasingly in tension. Our 
focus on China, Japan, Korea, and Taiwan is also timely as the politics of 
recognition are being played out in Taiwan 's struggle for recognition in the 
international state system, in China's concerted resistance to Taiwan's 
international recognition, and in the belligerent death-rattle of a sovereign 
state facing possible demise in North Korea. That said, the scope of this study 
is not merely relevant or timely. We are dealing with some of the core values 
associated with modernity - with equality, dignity, autonomy - refracted 
through the historical encounter between competing ethical systems of old-
world empires and modern nation-states in East Asia. 

We trace generic features 0 f East Asian nationalism through the particular 
historical experiences of the four states. That said, we do not confine our sights 
to the struggle for equality, dignity, and autonomy on the part of states 
themselves. We work on a further assumption that the struggle of each national 
state is bound up with the domestic reconstitution of its particular nation. 
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For this reason, we dwell as closely on citizens, women, and other categories 
of membership in the new national order as we do upon the larger category 
of the nation. To be sure, domestic struggles for status equality are not in every 
case analogous with the national struggle nor are they always consistent with 
the particular claims of nationalist elites. The nationalist category of "women, " 
for example, rarely matches the expectations of actual women. By directing 
attention to questions of equality and dignity, we can sharpen our focus on 
the interplay between domestic struggles for status equality and wider claims 
by national states for recognition of their equality, dignity, and autonomy 
within the international state system. 

In his opening chapter, Naoki Sakai argues that Confucian ethics 
presumed patterns of social relations and conceptions of individual identity 
that were incommensurable with modern nationalism, at least in the forms 
in which nationalism was embraced in Japan. In the Japanese case, modern 
nationalism was explicitly juxtaposed to a Confucian hierarchical worldview 
premised on unequal social relations. This reading of Confucianism as an 
ethical system founded in hierarchical relations differs from recent variants 
that focus on faith and doctrine rather than on the hierarchical ordering of 
sociallife.48 It also ignores Confucianism's capacity for radical reconfiguration 
as an ethical system that could support ideals of universal equality.49 Nationalists 
typically keep things simple. In Meiji nationalism, Confucianism was rebuked 
as an ethical system because it upheld unequal patterns of social relations; and 
hierarchical social relations were associated indelibly with Confucianism. For 
early theorists of nationalism in Japan, such as Fukuzawa Yukichi, it came 
down to a choice between one or the other: "equality " under nationalism, 
or hierarchy under Confucian ethics. 

When nationalists in Japan repudiated Confucianism, they elevated many 
of the virtues that characterized the citizen and the nation into the twentieth 
century, including equality, autonomy, and dignity. The emergence of the 
equal and autonomous subject in turn implied new kinds of social relations. 
Naoki Sakai describes the difference in terms of relational identities on the 
one hand and specific (or categorical) identities on the other. Relational 
identities of the Confucian hierarchical order link the individual to the social 
whole through kinship or fictive kinship mediation. Nationalism demands 
specific identities - specific in the sense of being liberated from relational 
identities or social rank, specific in the sense of being autonomous and self-
defining, and specific in relating to the social whole through "bonds with one 's 
countrymen. " A new comprehension of individual identity was necessary " for 
the installation of the nation-state. " 

Not all hierarchical frameworks were to be dismantled. In China, the 
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emperor was toppled to make way for a republic of equal citizens but in Japan 
the emperor system was retained. How was a nationalist preference for equality 
reconciled with the new hierarchies of modern "imperia]" Japan? Ohsawa 
Masachi pOints to a shift in the dramaturgy of imperial ritual from around 
the time of the first Meiji Constitution to accommodate a potential 
contradiction between the august position of the emperor and the mundane 
status of the citizen. Rather than present himself to the people, on pilgrimages 
for example, the emperor was now represented to them in words, images, 
and new kinds of rituals. The emperor remained secluded in his palace in 
Tokyo and gave consent for royal portraits to circulate in his place. This shift 
in the ritual display of authority marked a simultaneous shift from a model 
of social relations based on direct encounters to ones revolving around abstract 
or categorical relations. It evoked the abstract community of a nation of equal 
citizens who were "represented " by the national state. 

Ohsawa raises the familiar question of whether the ultranationalism of 
the Showa period was a heightened form of Meiji nationalism or perhaps bred 
from a different species. The emperor was, as it happens, a figure of little 
substance in the intervening T aisho period. Showa nationalism resulted not 
from excessive adulation of the emperor over the T aisho period but rather 
from a crisis of representation in the earlier era reminiscent of the crisis of 
representation identified by Marx in the Eighteenth Brumaire. The 
democratic leadership ushered in by universal male suffrage in T aisho 14 
(1923) typically acted on behalf of sectional interests. Civic experience of 
T aisho democracy then failed to match the universalization of social norms 
that came in train of nationalism, at the same time disappointing widespread 
expectations of the representation of "universal " interest that were inspired 
by universal suffrage. A people who could not represent themselves, as Marx 
might have said, had to "be represented." To remedy this crisis of 
representation, non-elected representatives of the whole people mounted 
attacks on elected representatives of "sectional interests." Threats, bombings, 
and assassinations were among the classic domestic signatures of 
ultranationalism. But there was more. Subtle shifts in the poetry, literature, 
and philosophy of the period display a nostalgia for something that never was 
- an equal citizenry that was not universal at all and yet universally Japanese. 

From the late nineteenth century, the nationalist impulse moved rapidly 
towards granting equal membership to everyone who made up the nation 
throughout the states of East Asia. In the language of nationalism, the 
monarch 's hierarchically ordered subjects could be counted equal only in so 
far as they suffered equal humiliation as "slaves" - a term of abuse which, 
Shen Sung-chiao and Sechin Chien point out in their chapter, was ubiquitous 
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in China's early nationalist movement. Once Confucianism came to be seen 
as a system of social enslavement, nationalism was extolled as a movement 
for converting equally humiliated slaves into equally dignified citizens. Shen 
and Chien argue that the ideal of the citizen (guomin, kokumin) as an equal, 
sovereign, and autonomous agent of history was the leitmotif of early Chinese 
nationalism. 

They trace three paths of citizenship discourse pioneered by leading 
intellectuals of the late Qing era - ethnic citizenship, civilizational or cultural 
citizenship, and political citizenship - and suggest that the point at which 
the three converged was the point at which they facilitated the construction 
of an equal, sovereign, and autonomous nation-state. Shen and Chien mount 
a strong claim for the statist orientation of the language of citizenship in 
modern China. Although much of the discussion about recasting subjects into 
citizens was vaguely associated with values characteristic of Western 
modernity, the creation of free and autonomous individuals was not the 
overriding aim of China's nationalist agitators. This was a statist project aiming 
to create a category of equal national citizen to service the nation-state. 

If individuals were not free and autonomous agents, who then 
represented, legislated, and executed the will of the nation? Agency appears 
to be constructed for the collective citizenry around categorical identities of 
gender, ethnicity, and class. On this pOint, Shen and Chien qualify Naoki 
Sakai's argument about categorical identities by highlighting not just their 
specificity but their ambiguity. Where discussion of citizenship encountered 
the category of woman, for example, it elevated women to the status of 
"women citizens " yet at the same time placed them at the margins of 
citizenship by classifying women as "the mother of the citizen." In this way, 
social divisions were constructed within the collective citizenry between 
public men on the one hand and domestic women on the other. 

Angela Leung highlights a brief utopian moment for women over the 
decades leading to China's Republican Revolution when new possibilities 
emerged to escape slavish "humiliation " and establish autonomous identities 
and roles as modern "women ... This egalitarian moment was linked to a wider 
nationalist concern that China should escape the international humiliation that 
female subjection everywhere implied. A nationalism that sought to shrug 
off humiliation by tracing its national shame to women, to poverty, or to the 
weakness of its men at arms, could not easily determine which dishonor should 
take priority among them. Angela Leung shows how women doctors worked 
through the ambiguity of these egalitarian and hierarchical impulses in different 
ways over the course of their individual lives before wider possibilities were 
foreclosed with the rise of radical nationalism in the Republic. 



Introduction 17 

In particular, Leung highlights discrepancies between the egalitarian 
nationalist discourse on "the women question" and the actual lives of women 
who were educated in the modern academy. Liang Qichao ' s writings around 
the turn of the twentieth century offer a useful point of comparison for assessing 
the personal odysseys of these female physicians. Through his prolific writings, 
Liang gave wide currency to the image of women as slaves of the lineage and 
parasites on the nation in the late nineteenth century. He also promoted a 
solution. Women should acknowledge their shame and seek redemption by 
serving the nation. His model of the "idiotic, idle " woman, Angela Leung 
observes, bore little relation to the actual lives of women in China. Nor did 
Liang 's vision of shame and redemption match the ways in which trained 
female physicians saw their roles in the modern nation. Female health workers 
who studied in Western missionary institutions were inclined to adopt broadly 
humanitarian values, Leung observes, in place of the narrowly nationalist ones 
that Liang Qichao prescribed. Women from the literate elite who practiced 
traditional medicine enjoyed equality because they shared the social status of 
elite males in their profession. Class status intersected with gender status in 
ways that complicated the egalitarian gestures of a prescriptive nationalism. 

John Fitzgerald places equality, dignity, and autonomy at the center of 
Chinese nationalism. Relating the history of equality and dignity to the classic 
historical paradigm of China's quest for "wealth and power, " he argues that 
wealth and power were seen as means for acquiring and measuring status in 
the international order, and that this search for status can fruitfully be 
approached as an historical problem in its own right - one that logically 
precedes the struggle for wealth and power and embraces other struggles as 
well, including those over gender, class, caste, and civic equality. This 
procedure opens up another avenue for thinking about the relationship 
between nationalism and democracy. How, he asks, is China 's historical 
struggle for national equality, autonomy, and dignity related to the struggle 
for equality, autonomy, and dignity at home - to the struggle for human 
rights in China? 

In more ways than one, he argues, equality is an element of democracy 
and nationalism sui generis. The idea that all members of a political community 
enjoy equal membership establishes one of the foundations for democracy. 
Citizens are "free " because they enjoy equality of rights. Democracy also 
requires that governments treat all citizens equally in law and in government 
irrespective of their particular attributes; that is, regardless of their color, 
gender, age, innate "skills " or handicaps, or their relative wealth or power. 50 

Equality is also a bridge linking democracy with nationalism. The nation 
emerged in Europe as a category " of free and equal individuals. "5 1 In East 
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Asia, the nation was and is generally conceived as an equal whole, partly 
realized on the ashes of an old social order, and partly imagined as existing 
outside the hierarchical orders of society. 

Fitzgerald is more optimistic than Shen and Chien in estimating what 
we might call the liberal potential of statist discourses of national equality and 
dignity in China. On initial reflection, nationalism and statist citizenship would 
seem to bear little relation to the ideals and practices of democracy. Liberal 
democracy is generally imagined as taking root in soil enriched by decades 
of economic development, sprouting under the tender care of freely exercised 
rational choice, and blossoming when the last clouds of nationalist ressentiment 
have passed over the horizon. Fitzgerald does not accept these assumptions. 
He maintains that political liberalism is every bit as irrational as nationalism 
in so far as it is grounded in a basic desire to achieve status recognition. If 
anything, the struggle for equality and rights within China and Taiwan has 
gathered momentum with the attainment of higher international standing. 
He argues for wider recognition of the discursive link between competition 
for national status and competition for civic equality within national states. 
The mechanism that links the two fields of action is not simply the rise of 
the middle class or the birth of civil society, but nationalism itself, which 
incubates an incipient discourse on equality and rights. He shows how 
orthodox nationalist discourses in China have managed to nurture democratic 
ideals from the time of Liang Qichao at the turn of the century, to Sun Yatsen 
in the 1910s and 1920s, to Wei Jingsheng in the 1970s and 1980s. The 
commitment to equality which makes a nation out of an empire, he argues, 
can plausibly make a democracy out of a nation as well. 

In the case of Taiwan, Chinese civic nationalism was grafted onto sturdy 
Japanese colonial stock to yield a distinctive Taiwanese political community. 
In her chapter, Chou Wan-yao traces the origins of Taiwanese civic 
nationalism to the earlier colonial era when modern forms of government 
were extended beyond the internal frontiers of Chinese imperial 
administration to every mountain, bay, and inlet of Taiwan. It was only under 
Japanese colonial rule that the island's coastline became its primary frontier. 
And it was only in the Japanese colonial era that communities which happened 
to live on Taiwan first came to acquire a sense that they might have something 
in common by virtue of living together on a bounded island under a single 
administration - something they might consider "Taiwanese. " The civic 
nationalism of to day 's Taiwan independence advocates, Chou suggests, builds 
on this colonial legacy more than on the China-centered nationalism of the 
Nationalist period. 

Chou elaborates her argument by tracing the introduction of Japanese 
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colonial education into Taiwan and the creation of an island-wide educational 
system. The Japanese achievement in extending elementary school education 
on Taiwan has long been recognized. 52 Rather than see these educational 
achievements as measures of Taiwan 's relative modernity, Chou probes their 
significance for the discursive history of a local sense of community and 
identity. Her findings are qUite striking. With the exception of history texts, 
textbooks of the colonial era typically dwelled more on Taiwan-related matters 
than on Japan. In the bureaucratic geography of Japan's Ministry of Education, 
Taiwan counted as a local unit. Hence the local educational supplements 
developed by educational authorities conveyed a sense of the polity as a deeply 
rooted community in a heimat called Taiwan. 

When the Chinese Nationalists took control of the island in 1945, they 
tried to eliminate all vestiges of the Japanese educational system. To do so, 
they brought with them a language of enslavement and liberation which had 
for decades sustained their propaganda on the mainland. In order to be 
liberated, the people of Taiwan had first to be taught that they were debased 
slaves of the Japanese. By Chou's account, few heeded the lesson. To the 
contrary, with their haughty talk of slavish debasement and their authoritarian 
style of administration, the Nationalists alienated several generations of people 
who had been educated in the colonial era. These same people taught at home 
what their children could no longer be taught at school: that they belonged 
to a place called Taiwan which had a history of achievement under moderately 
benevolent colonial rule. 

At the end of the day, self-defined identity is incomplete in the absence 
of recognition by an authoritative other. Identity politics is a close partner to 
the politics of recognition - and pursuit of international recognition remains 
central to Taiwan 's claim to be an autonomous and sovereign state. That said, 
the politics of recognition can be cruel and unforgiving. It is all very well to 
believe that you are a sovereign state, or for that matter the Emperor 
Napoleon, but unless you can secure from others the recognition due to an 
emperor or a state, then you are likely to be consigned to an asylum or cast 
out of the United Nations. As Ohsawa notes in his chapter on the Japanese 
emperor system, the self-proclaimed Emperor Ashiwara ended his days in the 
psychiatric ward of Sugamo Hospital because nobody but himself would 
acknowledge him as emperor. Many people in Taiwan believe that they 
constitute an equal, sovereign, and autonomous nation. The problem is that 
few significant others recognize them as a nation. 

This is the problem Yi-huah Jiang tackles in his chapter. Chen Shui-bian 
announced shortly before his election to the Presidency that the Democratic 
Progressive Party would have to accept Beijing's refusal to tolerate third-party 
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recognition ofT aiwan as a sovereign state. The politics of recognition imposed 
a choice between dignity and survival. To survive as a political entity , Taiwan 
would have to settle for less than it sought - recognition of itself at its own 
value - and for much less than the "inherently limited and sovereign" nation 
it had arguably become after decades of political struggle. The politics of 
recognition denied the people of Taiwan their dignity. The people of Taiwan 
would have to "endure temporary indignities, " President Chen conceded, 
for the sake of their survival as people. 

Yi-huah Jiang explores the logic of Chen's complaint by showing that 
Western concepts of state and nation did not do full justice to the President's 
dilemma. If recognition entails acceptance of a self-proclaimed identity, Jiang 
argues, then it is important to clarify what kind of identity is at stake. The 
politics of identity in Taiwan are less concerned with establishing the status 
of identities vis-a-vis the state than with establishing the salience and status of 
the state itself in the international state system. The English term "national 
identity " fails to capture this core assumption about the state embedded in 
its Chinese equivalent guojia rentong. One implication of this argument is that 
Taiwanese nationalism should be approached from the perspective of 
competing conceptions of statehood rather than simply alternative visions of 
national identity. Jiang expands upon this point through finely detailed analyses 
of five different positions adopted on state and nation in Taiwan in recent 
times. In each case, the central problem of recognition retains its force. Taiwan 
seeks recognition as a legitimate autonomous subject considered fit to 
participate as a state. 

Like Taiwan, Korea was under Japanese colonial occupation for the first 
half of the twentieth century. After the Korean people were liberated from 
Japan in 1945, the division of the country into north and south failed to restore 
the national integrity for which people presumably struggled in the colonial 
era. Individual dignity fared little better. In the North, people were suffocated 
by repressive state practices, sanctified by homilies of national liberation, while 
in the south, the dignity of citizens counted for little to autocratic South 
Korean regimes. Looking back, the conclusion beckons that indigenous 
nationalist movements rarely made allowance for the autonomy of the 
individual in planning for the recovery of the nation. For this reason, Korean 
nationalism is widely characterized as a defensive statist reaction to the Japanese 
invasion and formal occupation of the Korean peninsula. On this basically 
reactive model, the character and strength of nationalism in Korea were both 
determined by a higher need to recover Korea 's national autonomy as a 
sovereign state; and individuals were valued for their utility in recovering 
national sovereignty and building the nation in the post-colonial era. 
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Nothing could have been further from the truth according to Ken Wells. 
The liberation of Korea from Japan in 1945 bore no logical or sequential 
relation to any indigenous nationalist strategies of the colonial era. In his 
chapter, Wells traces indigenous Korean nationalism through a different 
pedigree founded some decades before the Japanese annexation. Although 
not ignoring the significance of the Japanese invasion, Wells argues that 
reactive anti-Japanese nationalism operated in tension with an alternative and 
more affirmative nationalism that was founded on respect for the individual. 
The roots of this earlier nationalism were nourished in Korean Protestant 
reflections on the dignity of human life. On this model, the nation was valued 
as a collection of individuals each possessing an inalienable human dignity. 
The Japanese invasion severely tested such ideals of individual and nation, 
compelling Protestant nationalists to confront the problem of individual 
autonomy in the face of national submission to colonial rule. The response 
of educated women to the nationalist challenge of the colonial era, in contrast 
to that of men, indicates a higher commitment among Protestant women 
activists to preserving the dignity of the individual. 

Drawing closer to the present, Alice Amsden and T akashi Hikino reflect 
on the connection between equality and nationalism in the distinctive model 
of economic development that has come to be associated with the East Asian 
economic experience. For Amsden and Hikino the success of the East Asian 
model in combining export-led growth with relative equity at home invites 
critical reflection on one of the key assumption of market economists: the 
assumption that states must eschew "economic nationalism " if they seek to 
grow and develop. Generally speaking, national states feature in the 
consideration of market economists as a help or a hindrance to the optimal 
functioning of markets. As nationalism is presumed to impede optimal 
functioning, so the model economist should resist any temptation to adopt 
a "nationalist " approach to economics. To Amsden and Hikino, however, 
economic nationalism and equality go hand in hand in accounting for the 
success of the so-called East Asian model. 

Amsden and Hikino assume that all states are economic nationalists in 
so far as they act in the interests of their dominant constituents. For some 
states, typically the countries of Latin America, this might mean adopting an 
autarchic policy framework favoring the growth of national industry. For 
others, notably North Atlantic countries, it can mean intervening in national 
markets other than their own with a view to coercing them to open their 
markets. Developing and lately developed countries that invest heavily in their 
own technological capabilities, such as South Korea and Taiwan (and for that 
matter, Japan), are nationalist in a different sense. Their style of economic 
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nationalism is associated with " make or buy " decisions on technology 
acquisition. On this measure, South Korea, Taiwan and Japan are more 
successfully nationalist than other states such as Brazil and Argentina which 
merely acquire technology. Amsden and Hikino also provide a possible 
explanation for the positive correlation between growth and equity in the 
East Asian model: equality of income distribution facilitates the adoption of 
economic policies that unequally favor the targeted growth of key industrial 
enterprises. A commitment to equality helps in the adoption of such policies 
by establishing a social consensus favoring unequal investment decisions. This 
is not itself an inherited cultural trait. The authors prefer to locate economic 
nationalism not in national traits such as social cohesiveness, bureaucratic 
power, or national autarchy, but in variations of the dominant constituencies 
that effectively define the national interest. 

Lessons such as these, historical and contemporary, are not easily derived 
from studies of nationalism which ignore the place of equality and the salience 
of dignity in domestic politics and international relations. The genesis and 
growth of nationalism are generally traced to impersonal processes that have 
shaken the world over the last two centuries, processes that include 
industrialization, mass education, print capitalism, and modern-state 
formation. 53 The essays in this volume reveal a complementary heritage of 
nationalism at work, a heritage Liah Greenfeld has captured for Europe in 
her observation that the birth of modern nationalism was related above all 
"to preoccupation with status, " and a heritage that we would argue was also 
at work among the states of East Asia. 54 

As a rhetorical system, nationalism functions to draw boundaries around 
national communities and to construct categorical identities within nations. 
These categorical procedures ignore and on occasion, subverts the actual 
hierarchies embedded in networks of concrete social relations.55 As a system 
of political thought, all the same, nationalism operates around categorical 
identities that enable people to make claims for equality of treatment. 
Repressive as these nationalist procedures of categorization may be, they 
facilitate a politics of equal recognition among men and women, peasants and 
city dwellers, citizens and officials. Mechanical models of nationalism which 
focus on generic processes of state and nation building can all too readily 
paper-over the daily efforts that people make in the course of establishing their 
equality at home and upholding the dignity of their nations abroad. In contrast, 
our essays focus to an unusual degree on everyday claims to dignity and 
equality among the people, the communities, and the nations that make up 
East Asia. 
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